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Stories first heard at a mother’'s knee are never
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dries up in our journey through scorching years.
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Introduction

The present work is composed of papers written at
various times. While some of these were published in the
learned journals, others are revised versions of the papers
presented at seminars in the country and abroad. The pur-
pose of bringing them out in the present emended form is
mainly to stimulate further research on topics of vital
importance pertaining to Kashmir history. The aim is not to
take up these topics for discussion with a view to arrivirg
at conclusive interpretation. As a matter of fact, a humble
beginning has been made to focus attention of scholars on
such problems as need fuller investigation at the level of
historical reconstruction in research.

Though a narrative style has been adopted in the second
chapter, it opens to the reader’s view an important watershed
in Kashmir history viz., the Mughal conquest of Kashmir in
1586. It will be seen that long before the advent of the
Mughals Kashmir was well known as a centre of great learn-
ing and culture. The Mahayanist Doctrine of Buddhism was
born and developed in Kashmir. The fact that Buddhism
spread in Central Asia as a result of the activities of Kashmiri
teachers in the Kushan period is too well known to merit any
special mention here. As regards Kashmir's contribution to
the Sanskrit learning, it was enormous. For centuries
Kashmir was the home of great Sanskrit scholars and at
least one influential form of Hinduism, Saivism, found
“some of its eloquent teachers on the banks of the Vitasta.”"
During the Sultanate period (1320-1586), Kashmir gave a
new dimension to the Islamic mysticism (Tasawwuf) in the
form of the Rishi movement started by Shaikh Nur-ud-Din
Wali. It is due to the influence of his ideas that the orienta-
tion of an average Kashmiri Muslim is Su// to a remarkable

degree. The Suficoncern for humen brotherhood beyond
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the bounds of the closed religious group has always been
important to the Kashmiri Muslims as it is in our own days.

The Sultanate period in Kashmir is generally known for
the cultural achievements in the fields of arts and crafts,
architecture. calligraphy, music, literature, poetry and paint-
ing. But more than that it was marked by the emergence
of regional and culture personality consciousness; the two
great Kashmiris of this period, Lalla Ded, a Hindu yogini,
and, Shaikh Nur-ud-Din Wali, a Muslim saint may be descri-
bed as the fountain-heads of the ideclogy which in our own
times is beginning to develop in the form of Kashmiriyat.
The reason why the concept of Kashmiriyat could not grow
tully and remained dormant until the dawn of the present
century may be explained in terms of misrule and oppression
which marked the greater part of Kashmir history from the

end of the sixteenth century to the beginning of the
twentieth century.

It was the Mughal conquest of Kashmir in 1586 which
ultimately brought about the decline of a high standard of
culture that Kashmir had achieved under the Sultans of
Kashmir. Why wasn’t there any intellectual activity of a
creative nature during the Mughal period in Kashmir ? Why
did the Kashmiris become ease loving and lose the martial
qualities ? How is it that the Chaks whose number was
considerable and who not only fought the Mughals to a
finish, but proved themselves to be the great patrons of
Kashmiri culture, disappeared suddenly from Kashmir’s ethnic
history ? How is it that the once dominant Muslim ruling
families of the Magres, Dars, Rainas and Bhats took to
agriculture after the Mughal occupation of Kashmir ? How
far did the Kashmiris identify themselves with the Mughal
culture ? Did the Kashmiri lose his personal identity as a
result of the Mughal conquest ? What was the reaction of
the dominant sections of Kashmir society, other than the
ruling class of the Chaks, to the Mughal occupation of
Kashmir ? Why did Kashmiri poetry or literature not develop
under the Mughals ? Why were Kashmitis not recruitad in the
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Mughal army ? Did the Mughal rule bring about any salutary
reforms in the field of revenue administration ? What was
the composition and character of the nobility in Kashmir
under the Mughals ? Unfortunately, all these and other
questions that have a close bearing on the Kashmiri of tocay
have seldom received the attention of historians.

One of the main results of the Mughal invasion of
Kashmir, however, seems to have been the gradual rise of
the Kashmiri Pandits to key posts in administration. The
revenue collectors of the Mughals were mainly the Kashmiri
Pandits. Pandit Tota Ram, for instance, acted as the Peshkar
in the reign of Akbar. Pandit Chandra Bhan served as a
Personal Secretary to Prince Dara Shikoh. During the Afghan
trule in Kashmir again the Pandits rose to very high positions.
Pandit Nand Ram Tiku rose from a humble position to the
high office of the Diwan of Kabul. There were several other
Pandits who shot into prominence during this period.
““Almost every business and occupation in the setvice of the
higher orders under Pathan Governors,”” wrote Baron Hugel,
“was transacted by Brahmins.””! An important consequence
of this development was that from this period onwards the
Kashmiri Pandits began to play a crucial role in the political
affairs of Kashmir. Pandit Birbal Dhar, who held a very high
office under the Afghan rulers, was instrumental in bringing
about the down-fall of his Afghan patrons and the eventual
establishment of the Sikh rule in Kashmir in 1819. The
Pandits extended a warm welcome to the Dogras when
they spread their tentacles in Kashmir after ousting the Sikhs
from power in 1846. During the Dogra rule the Kashmiri
Pandits acted as Prime Ministers, governors, heads of
departments, Maharaja’s secretaries, members of the Durbar,
the State Council and the Prajha Sabha. More than 90 per
cent of the posts in the revenue, educational and other
departments of the State were monopolised by the Kashmiri
Pandits. They were so well entrenched in the administra-
ation that the Dogra rulers found it imposcible to displace

* Aurenczet was, however, willing to recruit Kashmiris in his army.
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them, Thus. when Maharaja Pratap Singh, began to shower
favours on the Punjabis, the Pandits raised the issue of
mulki and non-mulki. The Pandit agitation started over this
question resulted in the appointment of the State Subjects
Defintion Committee soon after the accession of Maharaja
Hari Singh in 1925. The definition arrived at by the
Committee was accepted by the new Maharaja in 1927. It
was thus by forcing the government to define a genuine
State Subject that the Pandits succeeded in showing exit to
the Punjabis in the State service and thereby continued their
monopoly of the seivices.

In fact, the Pandits were the pamperad subjects of the
Dogra rulers and, therefore, they formed the main prop of
the government. The emergence of an extensive class of the
Pandit landed aristocracy after 1846 contributed a great deal
to the miseries of the bulk of the peasants who were almost
hundred per cent Muslims. |t is no surpsise, therefore, that
when in the 1930’s the peasants and the other working
pzople of the Muslim population of Kashmir rose in rebellion
against some extreme forms of exploitation and oppression,
they were dubbed as communalists by the Pandits. “A
popular mass movament,” writes Pandit Jawaharlal Nehru,
‘“‘especially in Kashmir with 95 per cent Muslim population,
was bound to be predominantly Muslim. Otherwise it would
not be popular and would not affect the masses. It was also
natural that the Hindu minority of 5 per cent should not view
it with favour, both from the communal and the middle-
class point of view.”'@  No wonder, the Pandits strongly
reacted to the movement; their immediate reaction was that
of a rabid communal group which brought to the forefront
the Hindu-Muslim problem in a vehement form for the first
time in Kashmir history.

It should, however, be borne in mind that what was
coming up in the Valley in the thirties was not just dis-
content of the urban and the rural masses; nothing indeed is
more central to Kashmir's contemporary history than the
upsurge of the formerly long-subordinated Kashmiri culture
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of the mass of the population against the age-long domi-
nation of the Brahmans. The consequences were immedia-
tely apparent; the emerging problems of regional identity and
culture personality in the thirties and the subsequent politici-
zation of the question offer interesting insights into the
dynamics of the Muslim politics of Kashmir. The evidence
considered suggests that it is futile to look for a simple
explanation of the origins of identity either in the historical
conflict of Hinduism and lIslam. or even the so-called
colonial interest in Kashmir. The July uprising of 1931 may
have aggravated communal tension and given Musiim belli-
cosity a sharp political focus but it does not explain the
origin of the popular movement.

The third chapter focusses on the problem of transition
from the medieval to the modern period in Kashmir history.
It will be noticed that the widely fashionable practice of
dividing Indian history into ancient, medieval and modern is
not only conventional and arbitrary but even unhistorical.
The chapter brings to light the fact that although periodi-
sation is generally found convenient by historians investi-
gating issues of all India significance, it may prove an
incovenient tool to historians engaged in the study of regions
at micro level. Thus the crucial issues raised by the regional
studies are much more complex, and have to be fathomed
convincingly.

In the following chapter an attempt has besn made to
analyse the sources of the Sultanate and the Mughal periods.
As is well known, Kashmir is the only part of the sub-
continent where the tradition of writing history existed even
before the advent of Islam. With the foundation of the
Sultanate in Kashmir many learned men from Persia and
Turkistan began to pour into the Valley. They brought with
them the Persian and Central Asian traditions of historio-
graphy. Thus a good number of Sanskrit and Persian
chronicles were written during the Sultanate period. A
careful reading of thase historical records, however, reveals
certain neglected truths which are relevant to our own times.
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Am:-ng the Sanskrit chroniclers of the period like Jonaraja
and Grivara, for example, one finds a good deal of concern
for the preservation of the Brahman’s identity against the
onslaught of cuitural forces which came in the wake of
Islam in Kashmir. Did the Kashmiri Brahmans succeed in
preseiving their identity ? Our answer to this question is a
big YES. It is true that there is a remarkable affinity bet-
ween Hindus and Muslims of Kashmir in their social life in
some respects, yet, in many aspects of their cultural life
there exist fundamental divergences between the two
communities. Prof. T. N. Madan rightly points out thatin
Kashmir “‘we are faced with a situation of dual identities and
of dual social orders.’'2

In the domain of politics the Pandits have always
acted as a closed group. This is why their political role has
remained reactionary particularly from the July uprising of
1931. So long as the Muslims remained in political back-
water, the Pandits did not raise the Hindu-Muslim question;
but with the growing political consciousness among the
Muslims of Kashmir, the Pandits felt a great challenge to
their age-long supremacy. They feared that any change
in the status quo might bring about ’‘Muslim rule’® in
Kashmir. Consequently, the Pandits who formed the only
middle-class intelligentsia of the Kashmir society, directed
all their energies towards safeguarding their class interests.
The emergence of the Kashmiri Muslims on the political
map of the sub-continent forced them to move in two
directions viz.,, communal and secular. While more than
99 per cent of the Pandits opposed the popular movement
tooth and nail, an insignificant number of the Pandits like
Prem Nath Bazaz decided to support the Muslims. However,
the role played by the “‘secular’’ Pandits too, proved to be
far from satisfactory. Bazaz, for example, was a great
influence on Shaikh Muhammad Abdullah and, although
the conversion of the Muslim Conference into the National
Conference was brought about by the political sagacity of
the latter, it was in no small m2asure, the outcome of the
influence of Bazaz's powaiful writings ani his clos3
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association with the Kashmir leader. But it remains to be
seen why Bazaz who played an important part in laying the
the foundations of secular nationalism in Kashmir, later
turn:d to be an arch enemy of the National Confereiice.
Not only did Bazaz join hands with the enemies of the
National Conference after 1940, but he even did a lot of
academic propaganda against Shaikh Abdullah so as to
tarnish his towering public image. Whether Bazaz's role
in Kashmir politics since 1931 has been that of a ‘national-
ist’, a ‘Pakistani’, a ‘socialist’, or a ‘reactionary’ masquerading
in the guise of a ‘secularist’ is a question wcrth studying;
nevertheless, the course of development in his political
thinking suggests particularly one significant conclusion—
that his political role was always strong enough to induce
mutual conflict in the Muslim community of Kashmir. This
is not only proved by his writings but also by the fact that
the Mir Waiz family of Srinagar always enlisted the support
of Bazaz in order to regain the position it had lost in Muslim
society of Kashmir owing to the emergence of Shaikh
Abdullah. Thus, while in the pre-independence period,
Bazaz supported Mir Waiz Muhammad Yusuf Shah’s
demand for the integration of the State of Jammu and
Kashmir with Pakistan, in the Assembly elections of 1977
he pitted Mir Waiz Moulana Muhammad Farooq against the
National Conference so as to pave the way for the success
of the Junta Party in Kashmir. It is interesting to note that
the main item on the agenda in the meetings presided over
by Bazaz at the Miz Waiz's house during the elections was
how to bring about the downfall of Shaikh Abdullah.®

It ought to be remembered that the National Confer-
ence was founded by Shaikh Abdullah with the hope of
winning over the Kashmiri Pandits. However, it remains a
fact that the Pandits attitude towards the National Confer-
ence always remainad one of hostility. The exhortations of
Pt. Jawaharlal Nehru to the Pandits to join the National
Conference did not have any considerable effect. And even
such Pandits as joined the National Conference towards the
end of the Dogra rule proved themselvas to be lukewarm
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in their support to the party leadership. In fact, the Pandit
pub!ic opinion was always moulded by the daily Martand,
which represented the Pandit point of view in Kashmir. The
Martai- ! always doubted the motives of Shaikh Abduliah
and not unoften, his nationalism came in for carping critic-
cism in the paper. The paper was deferential in its tone
and expected Maharaja Hari Singh to bestow favours on
the Pandits for being loyal to him. The ‘New Kashmir
Manifesto’ issued by the National Conference in 1944 also
became the butt of attack in a series of articles in the
Martand; the main reason for this opposition being that it
aimed at putting an end to the feudal privileges enjoyed by
the Pandit landed gentry during the Dogra rule in Kashmir.

There is yet another side to the picture. Ever since the
beginning of the political movsment, the Kashmiri Pandits
have been constantly raising the bogey of threat to their
community at the hands of the ‘majority community’ in
Kashmir. As a matter of fact, imaginary fears continue to
be expressed in the various official publications of the
Pandit organizations in and outside the State. There can
be no denying the fact that during the last five decades or
more. the Pandit leadership has always been on the look
out for an opportunity to strike a blow against the centuries
old secular traditions of Kashmir. Thus as early as the
beginning of political awakening in Kashmir, the Pandits
not only drew closer to the policies and ideals of the Hindu
Mahasabha, but they even sought the support of other Hindu
communal organizations of northern India from time to time.
The radical land reforms introduced by the National Con-
ference government in 1950 were interpreted in communal
terms by the Pandits and their supporters in Jammu and
New Delhi. One of the main arguments raised was that the
reforms were directly aimed at the Pandits. Though the
Central Government was not against the spirit of the re-
forms, it did not approve of the manner in which the re-
forms were implemented. Sardar Patel’s group particularly
was greatly alarmed by the radicalism of Shaikh Abdullah.
It is, therefore, hard to contest the view that Shaikh Ab-
dullah’s explusion from power in 1953 was mainly the re-
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sult of a conspiracy hatched by those Pandits whose inter-
ests in the land were affected by the promulgation of the
Big Landed Estates Act of 19507.

The Pandit agitation over the voluntary conversion of a
Pandit girl to Islam in 1967 also bears an eloquent testi-
mony to the fact that Pandit leaderships role in Kashmir has
always been against the larger interests of the country. No
less anti-national has been the role of the national press fed
mainly by the Pandit correspondents; its editorials, articles
and news concerning Kashmir have often looked at things
with jaundiced eyes by magnifying the problems of the
Pandit community. So great has been the effect of the
propagandist activities of the Pandits that even a seasoned
politician like Indra Gandhi was forced to remark recently
that the ‘minorities’ are not safe in Kashmir.®

It will thus be seen that in spite of their numerical in-
significance, the Pandits have not only made their presence
felt in the arena of national politics but even now seem to
guide the destiny of the Kashmiri Muslims. True that the
politics of the Pandits is the politics of certain vested
interests it has, nevertheless stood iy the way of emergence
of the Kashmiris as a monolithic political group. The Pandits
phobia regarding their property, life and religion have only
served to strengthen the revivalist and the separatist forces
in Kashmir in recent years. The growing popularity of the
Islami Jamiat-i-Tulabba among the Muslim youth may be
described as a chain reaction to the onslaught of communal
forces in the Kashmir politics One need not feel surprised,
therefore, why in a mammoth Friday gathering at Hazratbal
recently Shaikh Abdullah felt constrained to openly criticise
the inimical activities of ‘Hindu commualists’ in and outside
the State against the Muslims of Kashmir.

The Kashmiri Pandits conception of themselves as a
distinct political, religious and cultural group also seems to
receive an added support from the historical

literature
produced by them in the modern period.

In these works a
* 28 May, 1982,
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conscious attempt has been made to show that the Muslim
rulers of Kashmir destroyed the temples, forcibly converted
the Pandits to Islam and built mosques and shrines on the
debris of the Hindu temples. Among these works Dr. R. K.
Parmu’s History of Muslim Rule in Kashmir (Peoples Publish-
ing House, 1969) deserves special mention. Dr. Parmu who,
paradoxically enough, has been commissioned by the present
Government of Kashmir to write the history of the Dogra
rule and the freedom movement in Kashmir is the classic
example of a Pandit historian writing from the point of view
of a Kashmiri Pandit. He describes the entire period of the
Sultans of Kashmir as an ‘““alien government.”’”® To him the
Sikh rulers appear to be the saviours of Kashmir since their
coming to power ““turned the tide of history . .. A new and
revolutionary order of society and administrative system
came into being.”” One fails to understand what Dr. Parmu
means by “a revolutionary order of society.””!® Commenting
on it, Prof. Mohibbul Hasan remarks that it “is clear that by
‘a revolutionary order of society’ what Dr. Parmu means is
that henceforth the Kashmiri Pandits establish their domi-
nation over the rest of the population of Kashmir.”"*! It may
be added that Dr. Parmu’s expression of his sentiments
denotes the creation of a powerful group of the Pandit
landed gentry in the Sikh and the Dogra rule in Kashmir
which for over a century squeezed and fleeced the vast
multitude of the agriculturists and artisans in Kashmir.

Islam’s success in Kiashmir as a social force has not been
accepted by the Pandit historians. Most of them tend to
perpetuate the false notion, on the basis of stray references
in the chronicles, that Islam spread in Kashmir as a result of
the ‘‘fanatical zeal”'? of Mir Sayyid Muhammad Hamadani
and a batch of his Sayyid followers. Dr. Parmu puts forth a
strange argument that Mir Sayyid Muhammad ‘‘decided to
employ all those militant methods which are associated with
the title of ghaz/ (Sic 1).”"!3 He even goes to the extent of
saying that Islam was embraced by ‘the Hindu community’
mainly ow~ing to "their cowa'dice and pusillaminity. Most
of them cowardly embraced Islam simply to be allowed to
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exist in the land of their birth, while a large number
committed suicide. When their religion, culture, life and
liberty wera in danger, they should have made a common
cause and offered united resistance when they predominated
numerically. We are told that only the Brahmans resisted
long and in consequence were tormented and tortured with
the result that only a couple of thousands were left behind
to preserve and maintain ancient religion and traditional
culture. Other castes, who out-numbered the Brahman
community exceedingly, failed to make any sacrifice. Itis a
very sad commentary on the state of social and moral degen-
ration and degradation which had by this time generally set
in Hindu society in Kashmir.** (Italics mine).

It would thus follow that a highly caste-conscious
Brahman historian of our own times continues to vent spleen
on the ‘‘degenerated’ and ~‘degraded’” Hindu ancestors of
the great bulk of the present day Muslims of Kashmir for
accepting Islam. There can be no better examples of
communal trends in Indian historiography than those found
in the works of the traditional pen-pushers (ah/-i-qalam) of
Kashmir. Unfortunately, the Pandit historians tend to gloss
over the fact that the conversion of Hindus to lIslam in the
Sultanate pariod was actually the revolt of socially oppressed
people against the domination of high-caste Brahmans,
Though this problem ought to be investigated fully, a few
observations may be made here on the basis of a careful
examination of the source material : —

(1) There is little doubt that Mir Sayyid Ali Hamadani,
his son, Mir Sayyid Muhammad Hamadani and their disciples
visited many villages of Kashmir to convey the message of
Islam to the masses. But considering the fact that there
were barriers of linguistic communication between the
Sayyids and the common man in the Sultanate period, itis
doubtful whether tieir objective of converting the entire
population of Kashmir was realized in their own time. How-
ever, their missionary activities did undermine the very core
of the Brahmanic society. This is evident from the fact that
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no less a person than Lalla Ded, a Hindu ascetic, became the
chief exponent of Islamic monotheism in Kashmir. Lalla’s
rejection of idolatory and her tirade against the Brahmanical
supremacy in popular languaqge instead of reforming the
corrupt Brahman society actual'y served the cause of Islam in
Kashmir. This explains why Lalla’s verses are still on the tip
of the tongue of a common Muslim in Kashmir particularly in
the rural areas. Not only that, Lalla’s greatest eulogists have
bzen Muslim writers so much so that she has been described
as ‘Rabia Sani’!? in the chronicles.

We should not also be oblivious of tha fact that what
came into the villages from the minds of remote teachers
like Sayyid Ali Hamadani did not vanish in thin air with the
latter’s departure from Kashmir. Not only Lalla, but it was
also Shaikh Nur-ud-Din Wali'%, who maintained, what in
anthropological terms, may be described as an interaction
bztween the Little and the Great Tradition. When we are
called upon to study the history of Islam in Kashmir, we
must remember, that it is in reality a history of civilization of
which the village culture was the most powerful expression.
Thus the greatest exponents of Islam in Kashmir were the
Rishis who represented both traditions. In the time of
Akbar'” and Jahangir there were about 2.000 Rishis in
Kashmir. It is they who carried the message of Shaikh
Nur-ud-Din Wali from home to home. Even in our own times
some wandering Rishis are occasionally found in Kashmir,
but considering the fact that 1slam has already spread in the
nook and corner of the valley, the Rishi movement has gone
into oblivion. Unfortunately the study of the social organi-
zation of the Rishi tradition has often escaped the notice of
historians with their stereotypes about conversions.

(I1) The mystical teachings of Lalla Ded and Shaikh Nur-
ud-Din Wali were more in tune with the Kashmiris basic
spirit than the doctrines of the Shariat of Islam. The study
of Shaikh-Nur-Din's sayings shows that gradually
Shariat itself in his thought came to be modelled more
closely on tasawwuf and adopted a more tolerant attitude
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towards living traditions of the people. In fact, the success
of Islam in Kashmir was not only due to its rational nature,
but also due to the tolerance and readiness of saint mission-
aries like Shaikh Nur-ud-Din Wali, and for that matter even
Mir Sayyid Ali Hamadari to accept outside influences. That
the Muslim saints did not always insist on a total and imm-
ediate abandonment of all old habits and traditions is evident
from the fact that Mir Sayyid Ali Hamadani allowed the
faithful to recite the Aurad-i-Fathiya aloud after congre-
gational prayers in the mosques. The essence of this litany
lies in its emphasis on the various names and attributes of
Allah. [t can be inferred from the psychological behaviour
of the Kashmiris that they must have frequently visited the
mosques whenever the Aurad was rzcited in a chorus by the
neo-converts. It is, therefore, not surptising that the
drummers of the temples realized that the more dignified
manner of propitiating God'8 was not in flattering the vanity
of the Brahman priests but in surrendering one’s own self to
the Almighty through the recitation of Aurad-i-Fathiya.
Even now Kashmiri Muslims are scen reciting the Aurad in
mosques with folded hands in a state of spiritual ecstacy
which speaks for the local influence on their mode of prayer.
Such a practice is abhorrent to the Muslims'® who have
come under the influence of the Ah/-i-Hadith movement. But
only a careful analysis of Kashmiri Muslims religious tradition
reveals that Islam’s victory in Kashmir was effected more by
the Kashmiris urge to experience the Divine in terms of love
and not as a mere abstraction. In other words, Islam
developed a resilient tradition of its own in Kashmir which
fostered and developed first under the guidance of Mir

Sayyid Ali Hamadani and later under Shaikh Nur-ud-Din
Wali and his disciples.

(111) 1t is not correct to remark that Islam’s success in
Kashmir was sudden and spectacular owing to the policy of
persecution adopted by Sultan Sikandar towards the Hindus.
Some writers lend credence to the tradition that only eleven
families of the Hindus curvived in Kashmir as a resuit of
Sikandar’s iconoclasm?®. Even if one agrees that the Hindus
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suffered the trauma of dislocation, forced conversion, and
violence in the time of Sikandar, one cannot be blind to the
fact that such a policy finally had only a nuliitying effect.
since Sultan Zain-ul-Abidin, the liberal-minded son of
Sikandar, completely reversed the policy of his father. Zain-
ul-Abidin not only allowed the converts to return to their
original faith (Hinduism) but he even went to the extent of
popularising Hindu religion. It was on account of his
eclecticism that he earned not merely the title of Bud Shah
““the Great King”’, but the contemporary Sanskrit writers even
elevated him to the position of Vishnu incarnate.?!

(IV) Is'am’s triumph in Kashmir may als» be explained in
terms of the process of acculturation There is a strong
reason to believe that the culture of the masses in the
Sultanate and the Mughal periods was undergoing an imper-
ceptible change of which they were not themselves aware.
The process of acculturation is testified to in the sources.
Intermarrieges, for example, were common in the eatly phasce
of Islam in Kashmir. Such practices, though disliked by the
outside visitors, seem to have been prevalent due to several
reasons. First, even after their conversion to lIslam, the
converts did not part with their old habits and custoris, nor
do they seem to have severed connections with their rel-
atives. The close contact of the neo-conveits and their kith
and kin leading to the intermingling of two different cultures
must have accelerated the process of acculturation. This
explains why Kashmiri Muslims were not generally considered
to be good Muslims. Jahangir could not distinguish bet-
ween Hindus and Muslims of Kashmir.22 Aurangzeb called
the Muslims of Kashmir irreligious (be pir)2*. Not surpri-
singly, most of the European travellers of the nineteenth
century Kashmir remarked that there was much in common
between tihe religious practices of the two divergent groups.
Seconlly, the Shariat laws, though enforced by Sultan
Sikandar, could not be followed strictly after his death
owing to the secularisation of administration by Zain-ul-
Abidin. Added to this is the fact that the Brahman domi-
nated Hindu society had not developed cultural institutions
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and practices based on a sound religious ideclogy which
could have worked as a bulwark against the forces of
acculturation. This explains why Jonaraja remarks in
disgust : “As the wind destroys the trees, and the locusts
the shali crop, so did the Yavanas destroy the usages of
Kashmira.””2* The mass of Hindus were primarily cultivators,
with much of their mythology associated with earth. They
were animists with rituals honouring nature spirits. The
strong involvement in life scems to have propelled them to
embrace Islam which was also presented as an earthly
religion by the Sayyids and the Rishis.

(V) We should not make the mistake of assuming that
Islam was embraced in Kashmir by the Hindus alone.
Though Buddhism had already shown signs of decline, it,
none-the-less, continued to be the creed of a considerable
number of people in Kashmir on the eve of the advent of
Islam. The very fact that Buddhism held its ground in
Kashmir even after the establishment of the Sultanate is
shown by the construction of viharas®® by Sultan Zain-ul-
Abidin in the country for his Buddhist subjects. One of the
influential members of the Sultan’s Council was a Buddhist,
Tilakacharya.?® In Husain Shah’s reign we hear of the
discussions of the Buddhist priests with the Sultan.?” What
transpired between Husain Shah and the Buddhist priests is
not known; however, the mutual discussions between the
followers of Islam and Buddhism reflect the desire of the
spiritually thirsty people to know tha religious truth. This
also explains the fact that Rinchana, a Buddhist prince of
Ladakh, was the first Buddhist to embrace Islam in Kashmir
under the influence of Sayyid Sharaf-ud-din (Bubul Shah), a
Sufi saint of Suharwardi order, after a good deal of enquiry
after the truth. Rinchana became the first Muslim ruler of
Kashmir and adopted the name of Sadr-ud-din on the advice
of the saint. However, his conversion should not be treated
as an isolated case; nor should we regard it as a matter of
political expediency.® In medieval times it was the personal
decision of the chiefs that usually determined the collective
action of groups or clans. It can therefore be safely inferred
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that a considerable number of the Buddhist followers of
Rinchana must have also embraced Islam after their chief’s
conversion and his elevation to the high office of kingship.

Thus the triumph of Islam in Kashmir in the fourteenth
and the fifteenth centuries should not be described as an act
of miracle performed by Sayyid Ali Hamadani or as a mere
demonstration of force displaved by Sultan Sikandar; it was,
in essence, a natural revolt of human heart against the cold
formalism of ritualistic Brahman priests. It was a manifest-
ation of an attitude of mind and heart towards God and the
problems of life by peop'e who had been receptive to new
religious influences from times immemorial Islam, with its
warm mystical vearning after union and fellowship with
Allah, nowhere. found a more su‘table soil in which to thrive
than Kashmir, where the very atmosphere was charged with
a deep religious craving to know God from ages past, with
the result to-day a great bulk of tke population of Kashmir
is under the influence of various mystic orders. This my-
stical dimension of Islam has, in the Valley of the saints
(Piri waer), provided a philosophy of life to the rich as well
as the poor who continue to flock to the local saints’ shrines
so as to elevate their soul and fortify it rather than devote
themselves to the study of favourite hypotheses or systems
of the fundamentalists.

The present discussion on the continuity of tradition in
Kashmir will not be complete if we do not attempt to answer
the question as to how far the Muslim mind of today has
been influenced by the writings of Persian chroniclers. It
will be seen that the latter have eulogized the activities of
such men in Kashmir history as fought against the non-
Kashmiri domination. Thus Haidar Malik attributes the down-
fall of Mirza Haidar Dughlat to the revolts of the Kashmiri
nobles against his tyrannical acts. One of the remarkable
features of Haidar Malik’'s work is the author’'s sense of
local patriotism which is implicit in his account of relations
of the Chak Sultans with Akbar. The authar of Baharistan-
i-Shahi also reveals tis mind by glorifying the activities qf



Introduction 17

the Chaks against the Mughals. The extent to which the
persian chroniclers have influenced the Kashmi.i mind may
be judged by the fact that the Srinagar Doordarshan had to
televise a Kashmiri film on Habba Khatun not less than a
dozen times at the persistent demand of the public. Even
now the Srinagar television continues to rececive letters to
this effect. The central idea of the film is that Akbar was
not only treacherous in his dealings with the Kashmiri free-
dom fighters, but he was also an imperialist to the core, who
enslaved the Kashmiris by destroying the independent
character of the ‘Kashmiri Nation’. No wonder, Yusuf Shah
has been dsscribed as a ’‘national hero’ of Kashmir who
fought the ‘Mughal imperialism’ in order to save the honour,
integrity and independence of Kashmir, Itis also significant
to note that in recent years Shaikh Muhammad Abdullah
paid a special visit to Patna so as to pay his homege to the
‘great sons of Kashmir’'.2° The Kashmir leaders’ visit to Patna
was given a wide publicity not only by the local press, but
also by the Jammu and Kashmir Academy of Culture, Arts
and languages.

A good deal of academic discussion has also taken place
in recent times to turn Yusuf Shah into a ‘national hero’. It
may, however, be pointed out that all this is being dore to
popularise the ideology of Kashmiriya:.

Kashmiriyat is not a new idea ; it ought to be understood
in its historical perspective and also within the broader
framework of the rich and unique cultural heritage of
Kashmir. Both Lalla Ded and Shaikh Nur-ud-Din Wali's
mystic poetry contributed a great deal to the evclution of the
idea of Kashmiriyat. In fact, the Kashmiri mind began to
develop and grow healthy with the birth of Kashmiri poetry
during the Sultanate period. Kashmiri mind has always been,
as it is now, susceptible to the mystic strain in poetry. It is
also wall to remember that in spite of the political upheavals,
the Kashmiri has successfully maintained the strong conti-
nuity and identity in almost all fields of the activities of
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social life. As a matter of reality, the Kashmiri of old chroni-
cles is not difficult to recognize in the Kashmir of our own
days. The mystic tradition of maintaining a balance between
the spiritual and the material life is not merely the part of old
history but also that of contemporary history. The introvert
warmth of the devotees in the mosques and shrines of
Kashmir is as visible today as it was centuries ago. The old
peculiar habits and customs continue to be cherished
and transmitted from generation to generation. Kashmiri
craftsmen and artists of today are as famous for their skill as
their ancestors were in the past. Curiously enough, food
habits of the Kashmiri people have hardly changed. The
torrid heat, food and mode of life of a greater part of India
are quite often, as strange to a common man in Kashmir as
they are to the foreign visitor. Unless compelled by the
force of circumstances, a Kashmiri is as reluctant to move
out of his Vale to day as he was in the days gone by. Even
such Kashmiris as settled in the plains owing to the
recurrence of natural calamities in Kashmir and also due to
misrule and oppression did not forget their ancestral links
with Kashmir. Sir Muhammad Igbal and Allama Anwar Shah
are two illustrious examples. While Anwar Shah did not
forget Kashmir in the crucial days of the early thirties, lgbal,
in spite of his multifarious engagements, remained dedicated
to the cause of Kashmir throughout his life. [n fact, Kashmir
owes a great deal to Igbal whose patriotic poems on Kashmir
awakened the Kashmiri from deep slumber.

Though geography has played an important role in
preserving the distinct identity of Kashmir, a still powerful
force which explains the continuity of Kashmir life is the love
and devotion which the Kashmiris have for their mother land
(Mouj Kashir). This attachment which they feel for the
Valley of Kashmir is reflected in their poetry which abounds
in praise of the meadows, springs, rivers, rivulets, mountains,
hillocks, forests, gardens, flowers, trees, birds and the sacred
shrines of their watan. It can hardly be denied that
Kest miris F ave always used theil languege for th e expression
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of their intense love for the Valley. True that Kashmiris have
been exposed to the influences radiating from the sub-conti-
n=nt, the West and even Saudi Arabia®® in recent times ; yet
they have not lost their soul due to the onslaught of ths out-
side forces. And if literature is to be regarded as | o traying
the life of a society and as a record of its yearnings, aspi-
rations and doubts, it would be seen that Kashmiri poets
appear with their mind alive to the challenges posed by the
“alien” forces. Even a cursory glance over the pages of
severel literary works in Kashmiri is enough to convince the
ordinary reader that the Kashmiri mind of the present d=y is
prepared to modify, even to reject much of the old, but in no
case it is, prepared to repudiate totally the inheritance of
Kashmir's past. The Kashmiri litterateurs have been both
self-conscious and socially conscious in their endeavours to
preserve what may be considered of permanent and abiding
value in their own culture and to assimilate from the outside
forces what is necessary for building up a new society. Thus
the influences which have moulded the Kashmiris in their
chequered histcry are apt to show amply the relevance of
their unique individuality and that of the need for the
statesmen of the sub-continent to recognize and understand
the same,

It must be explained that in the last fifty years or so a
political content has also been given to the concept of
Kashmiriyat. This development needs to be understood in
the context of Kashmiris’ struggle for the recognition of their
identity. To begin with, itisin Igbal’s Urdu and Persian
poetry and also in some of his writings and speeches that the
concept of Kashmiriyat begins to emerge as a political ideo-
logy. lIgbal, who always stressed the idea of ‘Kashmiri
nationality’, found the greatest exponent of his ideology in
Shaikh Muhammad Abdullah, who made his political debut
at a time, when Igbal’s soul writhed in agony over the sad
plight of his brethren in Kashmir. Igbal was as much proud
of Kashmir as Shaikh Muhammad Abdullah is of Igbal’s
sence of Kecl miri patrictiem. Ghulam Ahmad Mahjoort
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was yet another force who popularised the concept of
‘Kashmiri nation’ in his patriotic songs. To Mahjoor reli-

gious humanism was one of the chief characteristics of
Kashmiri nationalism :

“Hindus will keep the helm and Muslims play
the oars ;
Let us together row ashore the boat of the
country."”

Small wonder, therefore, one of Mahjoor’s patriotic poems
was adopted as a ‘national’ song (Qaumi Tarana) by the
National Conference in the heyday of its struggle against the
Maharaja.

Significantly, the emerging nationalism of the Muslims
of Kashmir in the early thirties was not centred round the
symbols of Islam or past Muslim supremacy like their
co-religionists outside the Kashmir Valley, but the Muslim
politics as developed in Kashmir even during its formative
phase (1931-38) and although partly influenced by the
Muslim politics of the Panjab, was, in the ultimate
analysis, suffused with regional ethos. It is for this reason
that the nationalist leaders like Gandhiji, Pandit Jawaharlal
Nehru, Moulana Abul Kalam Azad and Saif-ud-din Kitchlu
were drawn to Kashmir in the thirties and they also began
to influence the mind of the public leaders particularly
Shaikh Muhammad Abdullah.  Again, Kashmiris® identity
as a separate cultural and pclitical group was recognised
by the prominent congress leaders as early as the beginning
of the political struggle in Kashmir., What is significant
is the fact that the Congress leadership played a great role
in popularising the concept of Kashmiriyat so as to check -
mate the influence of the two-nation theory of the Muslim
League in Kashmir. Pandit Nekru was no less proud of
his Kashmiri origin, and he often talked and wrote about
the distinclive character of Kashmir and its people. Not only
did Nehru regard Kashmir as “‘a definite historical, cultural and



Introduction 21

linguistic unit,” but he even described it as ‘“a rich and lovely
country to live in.”” While “India’ according to Nehru stood
in no comparison with China in craftmanship, in an “ideal
country’’ like Kashmir, however, he could feel ¢that there
was something which could equal China”® He was full of
praisa for ths Kashmiri's skill in handicrafts and their
prominent role in many walks of life in ‘“India’’. He was
proud of the fact that the Kashmiri Pandits were ‘““‘more
recognised in India as Kashmiiis”’. But he was sorry to note
that many of the ‘““Muslim Kashmiris’" were “‘not known as
Kashmiris, and so people do not appreciate this fact.”
Nehru wrote : ““Muslim Kashmiris are prominent in many
walks of like in India. One famous name stands out above
all others —-that of the poet, Sir Muhammad Igbal, who was
a Sapru’" Nehru was equally conscious of the sad reality
that “impelled by a desire for se!f-protection’” the Kashmiri
Pandits had organized themselves as a f‘communal group”
after the rise of the “‘popular mass movement” in 1931. He,
therefore, warned his “own people’” not to ‘fall into the
trap into which minorities so easily fell’”” and urged them to
join the National Conference which under Shaikh Abullah’s
leadership had steered the mass movement “out of the
narrow waters of communalism into the broad sea of
nationalism."”’

Although ths Kashimiris have no two opinions about their
being citizens of India, it cannot be denied that a vague
sense of nationalism is still dormant in them owing to the
legacy of Kashmir's recent turbulent history. The vast majo-
rity of literary production in Urdu and particularly in
Kashmiri is also the expression of a latent ethnocentrism as
well as of centuiies long uncertainty regarding their feeling
of identity. This uncertainty is compensated by a glorification
of their own historical past, by an exaggerated assessment of
their historical symbols like Lalla Ded, Nur-ud-din Wali,
Zain-ul-Abidin, Yusuf Shah Chak and Sir Muhammad Igbal.
Kashmiris attachment to their land *% and their unwillingness
to settle in the plains is yet another factor which has streng-
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thened the concept of Kashmir as a distinct linguistic and
cultural nation. Nor should we minimise the importance of
endcgamy?® as a factor in the continuation of Kashmiri
identity. There is still another aspect worth consideratjon.
Ever since the National Conference came to power after the
Kashmir Accord,®® the concept of Kas/miriyat has been a
recurring theme in the local Urdu dailies of Kashmir. Thus
Shaikh Muhammad Abdullah is constantly reminded of the
lavish promises he and his party had made to the people of
Kashmir before coming to power. One of the main charges
levelled against the Kashmir leader is that he has failed
to restore the special status that Kashmir enjoyed before his
removal from power in 1353, Thus, the National Conference
leadership which has alw~vays proczeded on the authority of
the ideology of Kashmiriyat, is now finding itself on the
horns of a dilemma as to how to preserve the distinct identity
of Kashmir.

The concept of Kashmiriyat need not be misunderstood:
nor should we aim at pin-pointing certain separatist tenden-
cies in thz ideology of tha Kashmiris. Kashmiriyat may scem
to be ambiguous, yet it is safer to stick to a vague appella-
tion rati-er than to adopt one like ‘‘regionalism’’ or ‘’separa-
tism’’, which of course is precise but inaccurate. The concept
of Kashmiriyat more nearly represents the world Kashmiris live
in; it will not be fully understood if the role of Kashmiri
Muslims in the last five decades of tha sub-continent’s history
is not understood from their own point of view. A dispassio-
nate study of their histo;y reveals that they have not held
the monistic view in sociology Indeed, they have found
it difficult to live with only one idzal. The ideal of nationality
has always been uppermost in their mind. At the samz2 time
the id2als of inter-community lif2, of international life, and
inter-religious life have equally preoccupied their mind ever
since tha dawn of the twentieth century. The truth is that
with respect to i eals, they are pluralists. Their national ideal
is both Kashmirian and Indian, their international ideal is
certainly Islam. 3% This is why Kashmiri Muslims have been
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more sensitive than other Muslim peoples of the world to
issues concerning their religion. They seem to favour the
ideal of the unity of the Muslim world and also the ideal of
humanity among the great religions. This also explains why
the holocaust of the partition of India in 1947 did not bring
Kashmiri Muslims into conflict with their ideals.

The chapter on Kashmiri Muslims and their history
draws our aftention to such factors as seem to pre-
sent the Muslim community of Kashmir with the crucial
role it is destined to play in future. First, the pull of history,
size and geography of Kashmir is bound to influence the
future political developments in the Scuthern Asia’s impor-
tant strategic centre like Kashmir. Although Muslim politics
of Kashmir has least been influenced by Pakistan in the last
ten years or so, nevertheless, the constant harping of
Pakistan on the Kashmir issue is likely to influence the course
of Muslim politics in a disturbed political situation in the
country. In addition to this, Pakistan’'s occupation of ‘Azad
Kashmir’" and the movement of the United Nations observers
from Srinagar to Rawalpindi and back through the Jehlam-
Valley road continues to haunt the minds of Kashmiris. Last,
but not the least, any attempt of the Union Government to
abrogate the Article 370 in a near future and the reaction of
Kashmiri Muslims to this development will prove significant
to watch. It will not be out of place to mention here that the
Kashmiri Muslims have the genuine fear of being overwhel-
med by the ‘outside domination’, should the Central Govern-
ment decide to revoke the Article 370. To say that the Article
370 is to an average Kashmiri Muslim religiously, politically,
economically and culturally good is parochial yet relevant;
it is more an article of faith rather than a constitutional
document. What is significant to note is that its inclusion in
the Indian constitution has added yet another feather to the
cap of Kashmir. As we have argued that Kashmiri Muslims’
defiance of Pakistan in 1947 and their acquiescence in the
sovereignty of the Republic of India is not essential from the
point of view of history, but what is more important is that
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thay have contributed —and strikingly much—to streng-
thening the Indian nation.

Ever since the establishment of the Centre of Central
Asian Studies in the University of Kashmir, a good deal of
discussion has taken place in certain quarters on Kashmir's
historical ties with Central Asia. The oft-quoted remark in
these discussions has been that geographically, historically
and culturally Kashmir is more closer to Central Asia than the
sub-continent. Professor S. Magbool Ahmad, the Director of
the Centre, has emphasized time and again that ‘‘geographi-
cally, Central Asia forms an area whose culture and traditions
have been, from times immemorial, influenced by the geogra-
phical and environmental factors ! This is why he firmly
holds the view that th2 area called Central Asia includes
the following regions : —

1. Soviet Central Asia which comprises Tajikistan,
UzbeXkistan, Turkmenistan, Kazakistan, Kirgiziya and
Azarbaijan.

Mongolia

Sinkiang {Chinzs2 Turkistan)
Tibzt

Afghanistan

. Jammu and Kashmir.

o0 A WN

In view of the above definition it would be a useful
evercise to conduct an enquiry into the reciprocal influences
of the various regions of Central Asia on one another.
However, it may be noted here that the impact
of Pe:sian culture on scme important regions of Central
Asia has been much more profound than any other influence.
As a matter cf fact, Central Asia remained in a state of
flux for the greater part of its history. It was Persia
rather than Central Asia thatled to the cultural conquest of
many parts of the Ajam. The hub of Persian culture was
never restricted to the narrower geographical limits of the
p esent day lran, but extended to Central Asia, Northern
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India and even as far as Asia Minor. The Mughal rulers of
India, though of Central Asian origin, were Persianised from
every point of view and it would be no exaggeration to say
that they became the greatest propagators of Persian culture
in the sub-continent. Viewed in this context the so-called
Central Asian influence on Kashmir needs fresh thinking.

However, certain aspects of the history and political
organization of Kashmir can become more intelligible when
Kashmir is studied in the context of its centuries old relations
with different regions of Central Asia. In many parts of
Centrai Asia, including Kashmir, the chief cities functioned as
entrepots for the passage of mearchaadise in addition to
serving as markets for local produce S:inagar, in particular,
on account of its peculiar geographical position remained a
connecting link between various regions of Central Asia and
Northern India as late as the beginnings of the World War 11.
Being a great entrepot of trade, Srinagar provided the most
convenient ground for the meeting of various cultures re-
presented by the traders of Yargand, Bukhara, Badakhshan,
Khotan. Kashgar, Turkistan, Chini, Ladakh, Tibet, Baltistan
ard Kashmir. The truth is that it was Srinagar’s special role
in Central Asia’s commercial and cultural history that itself
provided the environment and shaped the history of Kashmir.
The social and religious history of Kashmir owes a great deal
to Central Asian and Peisian contacts, and not surprisingly,
the constellation of these forces has always played a critical
role in the political fortunes of Kashmir as well. In fact, it is
also the importance of the role of these cultural forces that
has determined Kashmir's special status in the democratic
republic of India. One important question worthy of consider-
ation, therefore, would b2 whether Kashmir's position is
similar to that of the Rzpublics in Russian Turkistan. It would
also be worthwhile to investigate how far the Kashmirire-
presents in his person the personality of the Central Asian,

I am conscious of the fact that the issues raised in the
introduction have not receivad the attention that was due to
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them. However, | do hope that the volume will offer perspec-
tives not only to the students of Kashmir history from the
number of points of view but also to those interested in
understanding the ideological background of tha Kashmir
problem,

1.
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Qazi Ibrahim and Mulla Hasan Qari. Nor is there any
rationa’e benind Rafigi's argument that the story of
Rinchana’s ‘ch- nce meeting’ with the saint was con-
cocted by the Parsian chroniclers so as to ‘‘glorify
Islam and to establish the miraculous powers of
Saiyid Sharaf ud-din.”” The fact that the Buddhists of
Kashmir had penchant for religious discussion is not
only testified to by the Persian sources, but even
by the Sanskrit chroniclars. Thus Jonaraja says
that Rinchana’s requests to the Brahman priests to
initiate him into Saivism was 1ot granted (See
Srikanth Kaul, Fajatrangini of Jonaraja, intro, p, 72).
It seems inat the caste-conscious Brahman piiests
failed to satisfy the spiritual cravings of Rinchana
who, according t> the Persian chroniclers, used to
pass sle2pless nights, weeping an‘ praying to God
to guide him to the right path. As a matter of real-
ity, Jonaraja makes no secret of his conservativism
by remarking out of rancour that the Brahmans
refused to admit Rinchana into the fold of Hinduism
since e was a Buddhist, It is also important to note
that although Jonaraja refers to Rinchana’s meeting
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with the Brahman priests, he does not at all talk
about the Buddhist princes’ conversion to Islam
which, without any doubt, was motivated by his
spiritual cravings. The establishment of a hospice by
Rinchana in Srinagar for his spiritual mentcr, and
which is still known as Bulbu!l Lanker, also illust-
rates our point. Furthermore, the Ladakhi tradition
preserved in the ‘Song of Bodro Masjid' gives vali-
dity to our conclusion that Rinchana decided to
accept Islam after a good deal of enquiry after the
truth.

Both Yusuf Shah Chak and his son Yagub Shah
Chak lay buried at a village named Kashmiri Chak in
Patna. Their tombs were discovered by Prof.
Sayyid Hasan Askari at the instance of Prof.
Mohibbul Hasan. See for more details, Kashmir
under the Sultans, pp. 180-81n.

The close links of the Jamat-i-Islami and the Is/ami
Jamiat-i-Tulabba with Saudi Arabia cen better be
imagined than described. The latter organization shot
into prominence when recently the State Govern-
ment declined permission to it for organizing a
conference of the Muslim youth of the world in
Srinagar.

The modern Kashmiri poets seem to have been
greatly influenced by Mahjoor, who, in spite of his
revolutionary ideas, respected tradition and did not
make a serious departure. See History of Srinagar,
pp. 194-196 ; 201.

See Jawaharlal Nehru “Introductory Essay on
Kashmir,”” op. cit., pp. i-xxvii.

But Kashmiri Pandits seem to have shown gicat
desire to seitle outside owing (o beiter avenues of
life available to their commurity in almcst all perts
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of India in the post-1947 period. They have settled
in large numbars in many cities of India, particularly
New Delhi.

Though intermarriag2es between the Kashmiri Mus-
lims and the ‘outside Muslims’ is an exception rather
than the rule, there h:s been an increasing terdency
among the Kashmiri Pandits to enter into matrimo-
nial alliances with the ‘outside Hindus'.

The author recalls to his mind Farooq Abdullah’s
slogan of Choun Desh Meoun Desh : Koshur Desh
Koshur Dzsh (Your country, My country, it is
Kashmir ! it is Kashmir!) which was often heard in
the streets of the city of Srinagar before the
National Conference captured power in 1975. True
that the slogan smacked of separatism; but in reality
it was aimed at inculcatingy the spirit of Kashmiriyat
among the people of Kashmir.

Shaikh Muhammad Abdullah’s presidential address
to a Milad gathering in New Delhi in February 1982
is worth reading in this regard.

S. Magboo! Ahmed, ‘*Centre of Central Asian Stu-
dies,”’ College Development Council Bulletin, Vol. 1
March 1980 pp 1-10.

Long before the establishment of the Mughal rule
in India, Sultan Ghiyas ud-din Balban introduced the
practices and customs of the Sassanid rulers of
Persia at his court Balban’s theory of kingship was
mainly based on Persian ideals. See K. A Nizami,
Some Aspects of Religion and Politics in India in the
13th century, Aligarh, 1961, In fact, India had
become a tributory of Persian culture much earlier
than the coming of the Mughals.
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Glimpses of Kashmir’s Past

The early history of Kashmir is shrouded in mystry. It
was not until the time of Asoka who, according to the
records of the Chinese pilgrims, built many monasteries and
stupas and Saivite shrines in the Valley. Asoka also
founded Srinagari in 250 B.C. which occupied the site of
the present village of Pandrethan, and which remained the
capital of Kashmir till about the middle of the sixth century
A.D., when a new city was founded by Raja Pravarasena II
near the Hari Parbat hill.

After Asoka came Jaluka who is reported to have settled
Brahmans of Kanauj in Kashmir. He is also said to have
expelled the ‘mlechas’ (Greeks), who had entered Kashmir in
the time of Asoka. According to Pandit Kalhana he intro-
duced an efficient svstem of administration.

KUSHANS

Kashmir's history again assumes a legendary character
until the time of Kushans, the rulers of north-western India,
who included Kashmir in their dominion. The Kushan kings,
Hushka, Jushka and Kanishka, founded the three extant
villages of Ushkur, Zukur and Kanispur respectively.
Kanishka is credited with having organised the Fourth
Buddhist Council in Kashmir. The famous Chinese traveller
Hiuen Tsiang says that the decisions arrived at this council
were engraved on sheets of red copper and ‘‘enclosed in a
stone receptacle over which a stupa was built.”

There is a controversy among the scholars as to whether
the Council was held in Kashmir or not. Whatever may be
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the truth, it cannot be denied that the Mahayanist doctrine
of Buddhism was born and developed in Kashmir in the time
of Kanishka. The greatest Mahayanist preacher was
Nagarjuna who lived in Kashmir in the first century A.D.
Kalhana says that he resided at the University of Sharadar-
dwan (modern Harwan). He further notes that Buddhism
progressed in Kashmir under Nagarjuna’s care and guidance.

In 178 A.D. the Kushan rule was replaced by the Gonanda
dynasty, under which Buddhism declined owing to the policy
of persecution followed by some ot its rulers, The founder
of the new dynasty was Gondana, who was a great patron
of the Naga cult which flourished under him.

HUNS

Kashmir came under the rule of Mihirakula, the White

Hun ruler in 528 A.D. According to the tradition preserved
by Hiuen Tsiang, Mihirkula encouraged Brahmanism and
persecuted the Buddhists. Kalhana describes the king as a
‘man of violent acts’, a ‘scourge of God, on earth’, who
killed people without compassion or discrimination’.

Between the death of Mihirkula and the advent of the
Karkotas, twenty five kings ruled over Kashmir. But only
three of them deserve our notice, namely, Gopaditya,
Matrigupta and Pravarasena |lI. While the first king founded
the mohalla of Gupkar in Srinagar and built the temple of
Jyesthesvara (Takht i-Sulaiman or Shankaracharya hill), the
second ruler acknowledged the sovereignty of Harsha
Vikramaditya of Ujjain. Pravarasena laid out the city of
Pravarapura. But strangely enough Pravarapura lost its own
name and assumed that of the old city of Srinagarl. Since
both capitals (Srinagari and Pravarapura) were near to each
other, the old name remained in common use with the people
in preference to the new name. It was the old familiar name
of Srinagari which triumphed over the new city of
Pravarapura.
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KARKOTA DYNASTY

In 627 A.D. was laid the foundation of the Karkota
dynasty by Durlabhavardhana. During his reign Hiuen
Tsiang visited Kashmir, He stayed here for two vyears
(631-33) and found the king hospitable and tolerant towards
the Buddhists. However, the traveller says that Buddhism
was on decline. The kingdom of Durlabhavardhana was
vast and it included Taxila, Hazara, the Salt Range and the
hill-states of Rajauri and Poonch. The country was peaceful
and prosperous.

The greatest ruler of the Karkota dynasty was Lalitaditya
Muktapida, who reduced Kangra, Poonch, Rajauri and Jammu.
However, Kalhana’s account of his conquest of Kanauj seems
to be legendary. He is also said to have marched against
Balkh and Bukhara. In 733 Lalitaditya sent an embassy to
the Chinese Emperor Husan-tsuang (713-55). He sought
help from him against the Arabs who were pressing from the
south and the Tibetans and Turkish tribes from the north. But
the Chinese Emperor does not seem to have helred the Kash-
mirian ruler as he was himself faced with political problems.

Lalitaditya was a great builder. He founded many towns.
Of these Phalapura, Parontsa, Lalitpura, Lokpunya and
Parihaspura are important. While Phalapura has been
traced to a village near Shadipur, Parontsa is now called
Poonch. Lalitpura is the modern Letpur and Lokpunya is
now known as Lokabhavan. The latter is situated on the
Anantnag-Verinag road. The town of Lokpunya became an
important centre of political activities in Kashmir when in the
later period a group of landed aristocracy (Dammaras)
established their headquarters there.

But the greatest building of Lalitaditya is the temple of
Martand, which owes a great deil to th2 Gandhara School
and which served as a model to all subsequent temples in

he Velley  lelitiCiiye brcvght large cices trcar cehivetion
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and established law and order, He also carried out extensive
drainage works.

Lalitaditya’s grandson, Jayapida, founded the town of
Indarkot (also known as Safapur). He was also a patron of
art and learning. But when he grew old, he unleashed a
reign of terror. He imposed oppressive taxes and extorted
extra stocks from the cultivators. But an important measure
carried out by Jayapida was that he confiscated the land
grants of Brahmans. This resuited in the revolt of Brahmans
who resorted to hunger-strikes.

Since the history of the Karkotas after Jayapida is a poor
record of six worthless kings, a new dynastic rule under the
name Utpala was founded by Avantivarman (855-83), grand-
son of Utpala, who was related by marriage with the
Karakotas. Avantivarman founded the town of Avantipur,
which still attracts a good number of visitors on the Srinagar-
Jammu road. It was here that the king built great temples.
His able engineer Suyya, whose name still survives in the
modern town of (old Suyyapura), regulated the course of the
River Jehlam whose waters always caused floods in Kashmir.
Lands were reclaimed and a net work of canals were cons-
tructed to irrigate lands. Thus Avantivarman made Kashmir
prosperous.

Avantivarman's son and successor Sankaravarman (883-
902) was an oppressor of his subjects. He levied heavy
taxes, robbed the temples of their wealth and introduced the
system of forced labour (begar) which remained, until recent
times. the most pronounced feature of Kashmir administration.

The successors of Sankaravarman were weak and ineffi-
cient. They were puppets in the hands of Tantrins, the feudal
chiefs. In 950 A. D. Kshemagupta ascended the throne.
He married Didda, the daughter of Simharaja, chief of
Lohara. This territory which has left its name to the present
valley of Lohrin, consisted of the mountain districts imme-
diately edjcinirg Kestmir Valley on the scuth-westand ncw
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inclfuded in the Poonch district. Since Kshemagupta was
weak, the real authority was exercised by his wife. On her
husband’s death, Didda ascended the throne in 981 after
destroying her son and her grandson one after
another. The queen’s rule extended from 9381 to 1003 A.D.
Her reign of 23 years was marked by political conspiracies
‘murders, banishment and denunciation’. Before her death in
1003, Didda had appointed Samgramaraja, her nephew, as
her successor. Thus the crown quietly passed to the new
dynasty, the house of Lohara.

The Lohara kings were mostly inefficient. Under them
the social and political conditions in Kashmir worsened.
Forced labour was resorted to and all kinds of vexatious
taxes were extorted from the people. The political influence
of the Dammaras increased considerably and their con:tant
rebellions plunged the country into chaos and confusion.
King Harsha (1089-1101) destroyed temples and filled his
treasury with the gold and wealth of temples and religious
endowments, But the most important event that occurred
in the time of Loharas was the invasion of Kashmir by Sultan
Mahmud of Ghazni. He invaded Kashmir twice from the
Punjab. He marched from the Jehlam along the valley of the
Poonch Tawi first in 1015 and then in 1021 so as to pene-
trate into Kashmir from the Tosamaidan pass. On both
occasions the invader investad the hill-fort of Lohkot, buta
heavy snowfall and a severe winter finally forced him to give
up the idea of conquering Kashmir .

The last ruler of the Lohara dynasty was Ramadeva
(1250 -73) . As he had no issu2 he adopted Lakshmanadeva,
the son of a Brahman, as heir-apparent. Lakshmanadeva rulad
Kashmir from 1273 to 1286 A.D. From 1286 onwards till the
accession of Suhadeva (1301-1320) there was a good deal
of confusion in Kashmir. It was during the period of Suha-
deva that the Mongols, led by Zulju, invaded Kashmir in 1320.
The origin of Zulju is not known, butitis presumed that he
was a Mongol from Turkistan. He entered Kashmir by the
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Jehlar--valley route. Suhadeva, instead of fighting the
invade-, f'ed to Kishtwar. The Mongols caused a great deal
of destricrion during their stay of eight months in Kashmir
and withdrew before winter. But the anarchy that reigned
supreme after the invasion of the Mongols paved the way for
the establishment of the Sultanante in Kashmir,

FOUNDATION OF THE SULTANATE

Kashmir was known to the Muslims even before the
establishment of the Su'tanate in 1320. It was in the 8th
century that Kashmir came for the first time in contact with
the Muslims. Two governors of Sindh, Jupaid and Hisham
b. Amr al-Taghlibi, attempted to invade the frontiers of
Kashmir. but they could not proceed beyond the southern
slopes of the Himalayas.

We have already referred to the unsuccessful attempts of
Mahmud of Ghazni to conquer Kashmir. But finally ‘Muslim
rule’ was estabiished in Kashmir not as a result of a foreign
invasion; it is the internal chaos that led to the decline of the
‘Hindu rule’.Emboldened by the chahotic conditions prevailing
in Kashmir after the withdrawal of Zulju, Rinchana, the son of
a Ladakhi chief, who had taken shelter in Kashmir, made him-
self master of the country. He embraced Islam under the
influence of Sayyid Sharaf-ud-Din, a Sufi saint belonging to
the Suharwardi order, popularly known as Bulbul Shah. Soon
after becoming Muslim Rinchana adopted the name of Sadr-
ud-Din.He was tre first Muslim Sultan of Kashmir. He founded
a quarter in Srinagar known as Rinchanapura. it was here that
he built the first mosque in Kashmir on the site of a
B8uddhist tenple. Thz Sultan also built a public charity
kitchen (/angar khani) in the memoary of his 1eligious
teacher which is still knowa as Bulbul Lanker.

After the death of Rinchana, his widow Kota Rani, on the
advice of the nobles, married Udayanadeva, the brother of
Suhadeva and raised him to the throye. But at tha d2ath ot
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Udayanadeva, Kota Rani herself became ruler. But it wac
Shahmir who conspired to bring about the downfall of Kota
Rani.

It should be remembered that long before the rise of
Muslim power in Kashiir, Turkish adventurers had settied
here and were employed by Hindu Kings in their armies.
Kalhana calls them Turukshahs. Shah Mir, who challenged
the authority of Kota Rani, was also one of the foreign
adventurers who was employed by Suhadeva. His origins is
not known, but itis believed that he was a Turk. He
gradually gained so much influence and power that when
Udayanadeva died, he refused to submit to the authority of
Kota Rani and finally defeated her in 1339. He ascended
the throne under the title of Sultan Shams-ud-Din and thus

laid the foundation of his dynasty which ruled Kashmir from
1339 to 1561.

Shah Mir ruled Kashmir for three years ard five days
and during his brief reign he restored law and order. Before
his death in 1342, he entrusted the task of Government to
his two sons, Jamshed and Alisher (Ala-ud-Din). Very little
is known of the two successors of Shah Mir beyond the
fact that Alauddin (1344-56) founded Alauddinpura at
Srinagar which at present comprises the locality situated
between Jama Masjid and Ali Kadal.

Alauddin was succeeded by his son Shirashamak in
1356 who assumzd the title of Shihab-ud-din on becoming
the Sultan. He was an able ruler and a good administrator.
After strengthening his position at home, he was able to
subdue the rulers of Jammu, Poonch, Rajauri, Baltistan and
Ladakh; but the accounts in th2 local chronicles that he
conqnered Multan, Kabul, Badakhshan and Smargand and
that h2 defsated Firuz Shah Tughlugq of Delhi are baseless.
Shihab-ud-Din selected the Hari Parbat for his capital. He

founded the town of Shihabuddinpur which at present is
called Shadipur.
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Sultan Qutbuddin (1374-89) succeeded Shihabuddin.
His reign stands as a landmark in the annals of Islam in
Kashmir. Srinagar saw ceaseless religious activity during
his reign which engulfed the whole of Kashmir. Mir Sayyid
Ali Hamadani, who, visited Kashmir during this period made
Srinagar his sz2at and preached the gospel of Islam at a place
in Srinagar which was subsequently known as the Khangah-
i-Mualla. It was here that Sultan Sikandar (1398-1413) built
a mosque which in course of time becaim2 not only a centre
of religious but also that of political activities of the Muslims
of Kashmir. Qutbuddin is reported to have laid the foundation
of Qutbuddinpura which still survives in the name of a
mohalla in Srinagar.

Sultan Sikandar, besides building Khingah-i-Mualla
mosque, erected the Jama Masjid. During his reign Mir
Sayyid Muhammad, the son of Sayyid Ali Hamadani,
attempted to enforce the Islamic law (Shariat). Dr. Parmu
says that Mir Sayyid Muhammad besgan to persecute the
Hindus by forcibly convarting them to Islam and destroying
their t2mples. But it should be borne in mind that the
Sanskrit and Persian chronicles, on whom Dr. Parmu has
based his opinion, have grossly exaggerated the destruction
of temples in Sikandar’s reign. There was no wholesale
destruction of temples as chroniclers would make us believe,
‘for there is evidence to suggest that massive temples of
Martand and Avantipur were destroyed by earthquakes and
not by Sikandar, for gunpowder, which. alon2 could have

destroyed these massive structues, was unknown in Kashmir
in the 14th century.”

Sikandar was an able ruler. He abolished many oppressive
taxes like Baj and Tamgha. He opened schools for the
education of boys, and established hospitals where madicine
and food were supplied free of cost. He made grants to a
number of villages for the benefit of travellers, scholars,
Sayyids and many others.  Sikandar also patroniszd m2n of
learning and Sufi saints; and durin3 his reign miay oi ta:m
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visited Kashmir from Persia and many parts of Central Asia.
They weie granted jagirs by the Sultan and this is how the
foreign Muslims permanently settled in the Valley.

The policy of religious persecution followed by Sikandar
was reversed by his son Zain-ul-Abidin (1420-70) who is
commonly known as “Budshah’, or the Great King. He
peisuaded all those who had been forcibly converted to
Islam to return to their old faith. He abolished the jizya and
the cremation tax and banned cow-slaughter. He repaired
Hindu templcs and himself built some new ones. He also
paiticipated in Hindu festivals and himself visited some
Hindu shrines as a pilgrim. The Sultan also took delight in
performing havans and in practising yoga. He is said to have
studied the WNilamatapurana, Vasishta and Gita Govinda.
Hinself a religious minded person, the Sultan offered prayers
five times a day and observed the Ramzan fasts. He had
great respect for the Sufis, learned men and Brahman
scholars, who we-e granted lands.

Zain-ul- Abidin established a translation bureau in which
Persian works were rendered into Sanskrit and Sanskrit
works intc Pe'sian. Mulla Ahmad, who wais a scholar in
both Persian and Sanskrit, translated the Mahabharata and
Kalhana's Rajatarangini into Persian at tne instanc? of the
Sultan. Srivara translated Yusuf-u-Zulaikha of Jami into
Sanskrit. All this made knowledge accessible to those who
knew either Persian or Sanskrit.

The Sultan was a man of versatile talents. He founded
the towns of Zainanagar (Nau Shahr), Zainagir, Zainapur and
Zainakot, and restored the city of Inderkot which was in
ruins He built the Khangah of Sayyid Muhammad Madani,
and laid out two artificial isles of Rupa-Lank and Sona-
Lank. He was really a magnificient builder and his reput-
ation in this regard rests upon Zaina-Lank, Zaina-kadal and

Zaina-Dib. Of thes2 constructions Zaina-Dab has since
disi1dy2ared.
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Both tradition and history say that Zain-ul-Abidin intro-
duced various arts and crafts for which Kashmir has become
world-famous. He invited craftsmen from lran and Turkistan
to instruct his people in various skiils and also sent Kashmiris
to these countries to learn the art of book-binding, wood-
carving and papier mache, and those of making shawls,
carpets and paper. Besides, he also introduced stone-polish-
ing, stone-cutting. glass-blowing, window-cutting, gold and
silver leafmaking and book-binding. No wonder, Mirza
Haidar, the author of Tarikh-i-Ras%idi and the ruler of
Kashmir from 1540 to 1550, paid glowing tributes to the
genius of Zain-ul-Abidin. “’In Kashmir one meets,”’ the Mirza
observes, “with all those arts and crafts which are, in most
cities uncommon...... In the whole of Mavar-u-Nahar except
Smargand and Bukhara these are nowhere to be met with
while in Kashmir they are adundant. This is all due to Sultan
Zain-ul Abidin.”

Under Zain-ul-Abidin, the Shah Mir dynasty reached the
climax of its power and glory. But after his death, succession
disputes, inefficient rulers and rebellions and scheming
nobles worked cut its downfall. The result was
that Kashmir fell an easy prey to foreign invasions. In
November 1540, Mirza Haidar Dughlat, a cousin of Babur,
who was in Humayun's service, invaded Kashmir and easily
occupied it. His short reign was productive of rich cultural
activities. It was during this period that the Kashmiris
imitated that Mughal style of dress and diet. Jahangir in his
Tuzuk-i-Jahangiri is very appreciative of the cultural
excellence acquired by the people of Kashmir under Mirza
Haidar. He remarks that during his regime Kashmir had many
skilled musicians. Muhammad Azam, the author of Wagiat i-
Kashmir and Moulvi Hasan, the author of Tarikh-i-Hasan,
praise Mirza Haidar for introduclng hot-baths, latticed
windows (Pinjara) and the apparatus for drying paddy,
locally known as narah /ul.
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Mirza Haidar Dughlat found the city of Srinagar thickly
populated. In his time there were many lofty buildings
constructed of fresh cut pine. According to him, most of
these buildings were five storeyed, each storey containing
apartments, halls, galaries and towers. The streets were
paved with stone. There were only shops of retail dealers-
grocers, drapers etc. There were no large bazars, for the
whole-sale business was done by the traders in their own
houses or factories.

Though at first Mirza Haidar ruled with ability and justice,
but later he started a regin of terror. His Mughal officers
began to oppress the Kashmiris and he himself banned
Shiaism. At last the Kashmiri nobles united against him and
put him to death in October 1651. The Mirza's death was
followed by a struggle for power among the nobles belong-
ing to the Raira, Magre and Chak families. In the end, the
Chaks emerged victorious. They are said to have been
immigrants from Dardistan who came to Kashmir in the
reign of Suhadeva. They were converted to Shiaism by
Mir Shams-ud Din lraqi, a Nurbakshiya saint, who entered
Kashmir from Persia in 1481 and again in 1502, The
founder the Chak dynasty was Sultan Ghazi Shah Chak.
The Chak rule, which lasted from 1555 to 1586, though
known for cultural excellences, was marked by internal feuds.
This led to the Mughal occupation of Kashmir in 1586.

The Mughals had invaded Kashmir a number of times
before 1586. First, they invaded Kashmir in the reigns of
Babur and Humayun. Akbar claimed Kashmir because
Mirza Haidar had conquered it on behalf of Humayun. So
in 1501 he attempted its conquest, but his army was
defeated by Sultan Ghazi Shah Chak. In 1525 Akbar once
again launched an offensive against Kashmir. This time
Raja Bhagwan Das was sent to the Valley at the head of a
large army. The Kasiimir forces offered tough resistance at
the pass of Buliasa. Whnen th2 Mughals failed to defeat
the Kashmiris, they had racourse to treachary. They
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entreated Sultan Yusuf Shah (1580-6) to visit their camp
in February 1586. The Sultan on visiting the Mughal camp
concluded a treaty with Bhagwan Das. According to this
treaty. he was to retain his throne, but coins were to be
struck and the khutba read in the name of Akbar. But when
Yusuf Shah was presented to him he ordered his arrest.

In the meantime the Kashmiri nobles put Yaqub Shah, son
of Yusuf Shah, on the throne. But Akbar, who was
determinad to annex Kashmir to his kingdom, sent a large
army, first under Qasim Khan and then under Yusuf Khan
Rizvi. Yaqub made a bkold attempt to ficht against the
Mughals to a finish, but, betrayed one by ona by his
followers, he finally surrendered in 1588 after carrying on
a valiant struggle.

THE MUGHAL RULE IN KASHMIR
(1586-1757)

The Mughal emperors entrusted the task of administra-
tion to their Governors, and at the same time they also
visited the Valley. Akbar first entered Srinagar on 5, 1589.
During his second visit to the city on October 7, 1592, the
Great Mughal enjoyed the saffron blossom at Pampur and
celebrated the Diwali. On this occasion the boats on the
Jehlam, the banks of thz2 river and the roofs of the houses
in Srinagar were illuminated at the Emperor’'s command.

Akbar’s third visit to Kashmir on June 6, 1597 was
important. This time he was accompanied by Father Jerome
Xavier and Bendict Goez, who are the first known European
travellers to visit Kashmir. Father Xavier's description of
the famine of 1597 gives an idea of the devastation
caused by it. He records that famine forced mothers to
expose their children for sale in public places in the city.
Most of them were baptized by the visiting Portuguese
fathers with the hope that by so doing they would attain
salvation and “eternal bliss for souls of the little ones.”’
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To remove the sufferings of the famine-stricken popu-
lation of Kashmir, the emperor is said to have ordered a
strongly bastioned stone-wall to be built around the slope of
the Hari Parbat hillock in the city. The township within
this fort wall was namead ‘Nagar Nagar’. This fort wall is
the only extant monument in Srinagar which is still a living
tribute to the genius of Akbar.

Akbar abolished the jizya and deputed officers to assess
land revenue. But =s the assessment was heavy, the Chaks
who had not reconciled themselves to the idea of Mughal
tule in Kashmir, rose in rebellion. But it was firmly put down.
During his second visit Akbar treated the ‘rebels’ generously,
and tiied to win the confidence of the Kashmiris by reducing
the taxes and by arranging marriage alliances with the Chak
nobles. But in spite of this, the Chaks remained sullen with
resentment.

The most important reform introduced by Akbar was that
he adopted the practice of paying the labourer in cash. An
inscription on the Kathi Darwaza in Srinagar records the fact
that ‘'no one was forced to work without remuneration. All
obtained their wages from his treasury.”

Jahangir (1605-1626) became so enamoured of the vale
of Kashmir as to make it “the place of his favourite abode,
and he often declared that he would rather be deprived of
every other province of his mighty empire than lose
Kachemire.” He and his queen Nur Jahan visited it eight
times. They constructed palaces and laid out beautiful
gardens at Acchabal, Verinag, Nishat and Shalamar. We are
told that during his time there were nearly 800 gaidens in
the neighbourhood of the Dal lake and “the owners, the
nobles of the court, were certain to follow the example of
their master in making full use of the facilities that
Kashmir so readily offers for pleasure-seeking and enjoymant.

Twice during Jahangir’s reign the Chaks in their bid to
capture pcwer took up arms but they were completely
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crushed. It was also during this period that the conquest
of Kishtwar was accomplished.

Jahangir's last Governor of Kashmir Itigad Khan proved
to be a harsh ruler in his exactions on the people. He
revived the forced labour (begar). But Shah Jahan who
cucceeded his father in 1628 dismissed Itigad Khan and
ordered the abolition of 1l oppressive demands made by the
former governors. He issued the farman (imperial command)
containing the new regulations and had it inscribed on a
stone-slab which was fixed on the southern gate-wall of the
Jama Masjid. The farman has great historical importance
and shows that Shah Jahan was genuinely interested in the
welfare of his subjects. The Governors of Shah Jahan were
also considerate. Ali Mardan Khan, for example, imported
grain from the Punjab in the time cf famine.

It was during Shah Jahan's reign that the conquest of
Ladakh and Baltistan (1634) was completed. It should be
remembered that the Chaks had taken refuge in these areas

During Auranczeb’s reign (1668-1707) about twelve
Governors were sent to Kashmir. Some of them laid out
gardens. The Safa Kadal bridge over the Jehlam in”Srinagar
was spanned in 1670 by Saif Khan. But the most historical
event of Aurangzeb’s rule in Kashmir was the arrival of
Mui Mubarak (sacred hair) of Prcphet Muhammad in
Srinagar in 1699. The holy relic was brouvght to the city by
a rich Kashmiri merchant Khawaja Nur-ud-Din Ishbari from
Bijapur.

THE MUGHAL RULE IN KASHMIR—AN APPRAISAL

The Valley presented a sad picture at the time of Mughal
conquest. Shia-Sunni conflicts had become the order of the
day. It goes to the credit of the Mugha!ls that they treated
Shias and Sunnis and Hindus and Muslims on an equal
fccting., Trece end irdustiy flouristed in Kaskmir curirg
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the Mughal period. The shawl industry of Kashmir became
so famous that it was thought worthy of being minutely
described by Abul Fazl, the court-historian, and Bernier, the
French traveller. As Bernier observes : ‘“But what may be
considered peculiar to Kachemire and the staple commodity,
that which particularly promotes the trade of the country and
fills it with wealth, is the prodigious quantity of shawls which
they manufacture, and which gives occupation even to the
little children.” The Mughal rulers also promoted agriculture.
Todar Mal, Akbar’s finance minister, mad: a revenue settle-
ment for the Valley. He decided on the basis of the fertility
of the land and extent of cultivation, how much revenue
should be paid to the State by each district.

But there is another side to the picture. As a result of
Akbar’'s invasion, Kashmir lost her separate entity and
became an integral part of the Mughal empire. Kashmir,
which had culturally progressed under the independent
Sultans, was now intellectually impoverished because of
the absence of local patronage. Poets, painters and scholars
were thus compelled to leave the Valley and seek employ-
ment at the Mughal court. Another effect of the Mughal
occupation of Kashmir was that the Kashmiri ruling families
of the Chaks, Magres and Rainas were replaced by a hierarchy
of Mughal officers who were responsible for the
administration of the country. In addition to this, the
Mughal rulers did not recruit the Kashmiris in the army. It
is on record that as late as the eaily years of Aurangzeb's
reign the Kashmiris, especially the Chaks, rarely got any
mansab. Even Aurangzeb had to admit in aletter to Prince
Muazzam that to ‘be a Kashmiri was one of the disqualifi-
cations.” In consequence, the Kashmiris gradually became
ease-loving and lost their martial qualities.

It is also necessary to note that the vilification of the
Kashmiri's started from the time of the establishment of the
Mughal rule in Kashmir. Abul Fazl described the Kashmiri
as wicked and crafty, In a fit of anger he called Yaqub Shah
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Chak and Shams Chak ‘two scoundrels’ since both of them
fought valiantly for the cause of the independence of Kashmir.
Jahangir used the words ‘animal-like Kashmiris’ in his
authobiography while describing the people of Kashmir.
Aurangzeb called the pzople of Kashmir irreligious (be pir)
and injudicious (be tamiz). A ‘derogatory slang’ < uch as the
evil -natured (Bad Zat) Kashmiri often used to sully the
reputation of tha Kashmiris also owes its origin to the Mughal
period. Since the Mughal army could not subjrgats the
dauntless spirit of the Caks for long. this explains why the
damaging remarks war2 often passad s> as ty d2mo-alize ths
Kashmiris.

Fall of the Mughal Power

The successors of Aurangzeb were weak and inefficient.
With the decline of central authority, the outlying parts of
the Mughal empire began to declare their independence. This
happened also in Kashmir, but the disturbad conditions in
the Valley did not allow the Mugha! Governo-s to enjoy their
independence for long. Hence in 1747, some of the Kashmiri
nobles,Mir Mugim Kanth and Khawaja Zahir-ud-Din Diddamari,
wrote to Ahmad Shah Abdali Durrani inviting him to invade
Kashmir and annex it to his kingdom. The Afghan ruler made
best of the opportunity and according'y sent a larg? force in
1757. The Mughals suffared a defeat and Kashmir passed
under the rule of the Afghans.

The period of Afghan rule over Kashmir extended from
1757 to 1819. During this period Kabu! replaced Delhi as
the centre of authority for Kashmir. Like th2 Mughal rulers
the Afghan kings also ruled Kas' mir through their governors.
In all 28 Afghan governors and deputy-governors ruled over
Kashmir. Only one Subahdar was Hindu and that rest were
the Afghans. Of thase fouiteen governors showed designs
of shaking off central authority and eventually declared
themselves independent. But none of them could maintain
bis indegendence for long.
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The Afghans did not take any interest in the welfare of
the people. Sirce the Governors sent from Kabul were always
uncertain about their tenure of office owing to the
intrigues at Kabul, this explains why they robbed Kashmir
of its wealth. The first Afghan Governor, Abdullah Khan
Ishag- Agasi, for example, took a crore of rupees with him as
Peshkash for Ahmad Shah Abadali when the latter recalled
him to Kabul. This huge amount was forcibly rea ized from
the merchants and peasants of Kashmir.

The Afghan governors of Kashmir and their officers
caused harrasement to the people of Kashmir by various
devices. The people were not allowed to wear arms and
a strict vigil was kept on them by a good number of spies
employed for the purpose. The local chiefs were suppressed
and a strong force of the Afghans kept within the city walls
was always ready to put down any revolt. It is worth
remembering that during the governorship of Azad Khan
(1783-85) the local population under the leadership of
Maluk Khan rose against him, butthey could not succezd
in overthrowing him,

The administrative machinery went into pieces curing the
Afghan period. The land was leased out for the purpose of
revenue collection. It was thus the highest bidder who
collected land revenue. As the lessee (/jaradar) was merely
interested in filling his own coffers, there took place decrease
in both the land revenue and the produce. The natura)
consequence of such a policy was that the famines became
recurrent visitors to Kashmir which in turn also resulted
in the decrease of population.

[tis a marvel that despite misrule and tyranny during the
Afghan period, shawl industry of Kashmir flourished. During
this period the shawls were in demand in Iran. Afghanistan.
Turkistan and Russia. George Forster who visited the Valley
in the time of Afghans writes: ““In Kashmir are seen
merchants and commercial agents of most of the principal
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cities of Northern India, also Tartary, Persia and Turkey,
who, at the same time, advance their fortunes and enjoy the
pleasure of a fine climate and country over which are
profusely spread the various beauties of nature.

Some of the Afghan Governors did much for the beautifi-
cation of Kashmir’s capital. Amir Khan Jawansher (1770-76)
reconstructed the Sona Lank in the Dal lake and raised
a seven storeyed mancsion upon it. He rebuilt the Amirakadal
bridge, which had been washed away by flood in 1772. He
also laid out Amirabad garden with beautiful pavilion out of
polished black stones brought from the pavilions in the
Mughal gardens. But the most beautiful building constructed
by Jawansher was the fort of Sherghari. Another Afghan
Governor Ata Muhammad Khan Barakzai (1806-13) con-
structed the massive fort on the top of the Hari Parbat
hillock.

While both Hindus and Muslims of Kashmir became
victims of the tyranny of the Afghan Governors, it is interest-
ing to note that the Afghan rule in Kashmir saw the rise of
some Kashmiri Pandits to highest posts in administration, as
for example, Peshkars, Diwans and Sahibkars. Mahanand
Pandit, Kailash Pandit Dhar, Dila Ram Pandit, Pandit Sukh
Ram, Pandit Sahaz Ram Sapru, Pandit Birbal Dhar, Munshi
Bhawani Das, Vasa Kak Dhar etc. are some prominent Pandits

who formed the main support of the Afghan government in
Kashmir.

Throughout the Afghan period different groups and
classes vied with each other for political power in Kashmir.
This was due to the weak control exercised by the Afghan
rulers over their Governors in Kashmir. Thus it was the
conflict of interests which ultimately resulted in the establish-
ment of the Sikh rule in Kashmirin 1819. Birbal Dhar,* 8

*Curiously enough, Dr. R. K. Parmu calis him a hero, a
patriot, and a saviour for having appealed to Ranjit Singh
to invade Kashmir. History of Muslim Rule in Kashmir,
pp, 352-53.
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very high official in the time of Afghens, invited Maharaja
Ranjit Singh of the Punjab to invade Kashmir when he feared
punishment at the hands of the Afghan ruler for embezzling
public money. Earlier in 1814, the Sikh army had attempted
to invade Kashmir by the Pir Panjal route, but ti:e Sikhs were
defeated. In 1819, it was Misr Diwan Chand. Ranjit's most
able general, accompanied by Gulab Singh who at the head
of the Sikh force expelled the Afghans and brought Kashmir
under the rule of Maharaja Ranjit Singh.

The Sikh Rule (1819-1846)

Maharaja Ranjit Singh ruled Kashmir through his
Governors. Moti Ram, the first Governor, put a ban on the
killing of cows, and sentenced many people to death who
were found guilty of this practice. Jama Masjid was also
closed and the Muslims were forbidden to say aza’n or the
call to prayer. Several mosques, like Pather Masjid, were
declared as the property of the State. The next Governor
Sardar Hari Singh Nalwa deprived a number of Muslim
families and individuals of the jagirs and hereditary allowa-
nces, they had been holding from the time of the Mughals. He
introduced a new rupee of base coinage i Kashmir, known
as Hari Singhi rupee. Throughout the second half the
nineteenth century Hari Singhi rupee continued to be in
circulation.

As Hari Singh Nalwa was an oppressor of the people,
he was recalled by Ranjit Singh. Diwan Moti Ram was sent
back to Kashmir as Governor again. He was succeeded by
Diwan Kripa Ram who was devoted so much to the pleasures
of life that he came to be known as *‘Kripa Shroin"”, Kripa.
“the sound of the boat-paddie.”~ Wherever he used to go,
the dancing girls (Hafizas) would accompany him, and even
the rowers of his official barge were women. During his
reign there took place a severe earthquake in 1327, followed
a few months later, by the outbreak of a severe epidemic of
cholera. So great was the number of the dead that there wae
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no enough cloth to cover the dead bodies. It was also during
Kripa Ram’s period that Zabardast Khan, the Raja of Muzaj-
farabad, revolted against the Governor and inflicted heavy
losses on the Sikh army sent to quel the uprising. However,
Zabardast Khan finally surrendered and agreed to pay annual
tribute to the Maharaja.

In 1832 Prince Sher Singh succeeded Bhima Singh
Ardali who had governed Kashmir for about a year after
Diwan Kripa Ram’s dismissal. In the same year Maharaja
Ranjit Singh set out from Lahore on a visit to Kashmir.
Jamadar Khushal Singh and Shaikh Ghulam Mohi-ud-Din
were deputed to the Valley for collection of supplies for the
Maharaja’s camp. Their exactions, however, caused a
great trouble to the people and when the Maharaja heard
of the scarcity all over the province he returned to Lahore
from Poonch. During the period when Sher Singh was
governor there also broke out a terrible famine in Kashmir
which caused many people to emigrate.

Colonel Mehan Singh took over as Governor in 1833.
He is the only Sikh Governor who seems to have been
kind-hearted, and he brought back some degree of prosperity
by importing grain seed and livestock and by making
advances for cultivation. He kept under check the Sikh
soldiers stationed in Kashmir who used to collect money
forcibly from the people. But taking advantage of the
chaotic conditions prevailing at Lahore after the death of
Ranjit Singh in 1839, the soldiers mutinied and had
Mehan Singh murdered in his bed-chamber on the night
of April 17, 1841.

Maharaja Sher Singh, who succeeded Ranjit Singh,
despatched Gulab Singh, the Raja of Jammu, at the head of
a strong force in order to restore order and punish the
rebellious soldiers in Kashmir. The mutiny was suppressed
and Shaikh Mohi-ud-Din was made Governor,
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Encouraged by chaos and instability at Lahore, Gulab
Singh, who had been formally installed as the ruler of
Jammu by Maharaja Ranjit Singh in 1820, decided to
conquer the neighbouring territories. His wazir, Zorawar
Singh, conquered Ladakh and Garo and reduced into
submission Ahmed Shah, the Chief of Skardu, who was
made a vassal. He even attempted the conquest of Tibet
but met a tragic end in the barren uplands.

Sheikh Mohi-ud-Din opened the gates of Jama
Masjid and tried to win the confidence of the people by
restoring the Jagirs and cash grants to scholars, poets,
mendicants and religious leaders and also by ordering the
sale of government grain at cheap prices. But his exactions
following the Dogra army’s march to Ladakh via Srinagar
added to the distress of the people of Kashmir.

In 1845, Meohi-ud-din’s son Imam-ud-Din became
Governor, but he could not rule Kashmir for long because
of the Treaty of Amritsar by which the sovereignty of
Kashmir passed into the hands of Gulab Singh in 1846.
Imam-ud-Din sought the help of the hill tribes of the west
so as to give fight to Gulab Singh. But Gulab Singh,
however, won the day as the British came to his help.

Thus the Raja of Jammu took possession in 1846 of a
territory that he had desired to conquer from his boyhood.

The Sikh regime was like that of the Afghan Govern-
ment autocratic in its nature. Both the Atghans and the
Sikhs were conquerors who owed their authority purely to
their military strength and were interested only in reaping
the fruit of their conquest. Nor did they take any interest
in settling the administration of the conquered provinces
as the Mughal rulers before them had done. Under the
Sikhs, in particular, the condition of the people worsened.
They looked down upon the Kashmiri and if ona was killed
by a Sikh, the compensation allowed to his family was
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four rupees if a Hindu and two if a Muslim. Thus a Sikh
soldier was given a free hand to kill the local pecple.
The ancient practice of forced labour (begar) was continued
by the S kivs with such a great rigour that even an ordinary
soldier could command the Kashmiri to do any work for
him. Moorcroft and Huge! have given a horrid account of
how the local people were forced to do unpaid labour for
their Sikh masters. Moorcroft says that some of the
Kashmiris accompanying him were seized by the Sikh
soldiers to act as unpaid porters. They were tied together
by a cord fastening their arms and driven along the road,
and at night, their legs were bound with ropes so as to

prevent their escape.

The Sikhs had great lust for money. The people were
heavily taxad and as Moorcroft writes, subjected to every
kinc of extortion and oppression by the officers of the Sikh
Governmsant.  This account is also testified to by other
travellers like Hugel and Jacquemont who relate many
striking storiss of oppression and misrule. The shawl trade
was no doubt in a ilourishing state during the Sikh rule,
but in the ultinate anzilysis it was the h2avy taxation whaich
cont/ibuted to the decay of the famous industry. So bad
was th2 conditicn of the shaw!l weavers that some of them
choppsad oif their fingers in order to avoid being forced to
wzave for the Sikh rulers by thz2ir employers. As regards
reverue administration, the Sikhs entrusted the task of
revenue co'lection to th3 revenue farmers each of whom
was placed in charge of a pargana. As the revenue farmer
had to pay a fixed shar: to the government, he was at
liberty to extort as much as he could from the peasants.
Thus the condition of peasants was no better than those of
othar classes of paople. All these exactions resulted in
the poverty of ta2 mass2s, and the revenues remitted to
Lahore fell incrsasingly from sixiy two lakhs of rupees at
the begirning of the Sikh rule to ten lakhs atthe end.
Begging becama common. Natural calamities further added
to tha miserizs of the alrcady famished people. Many
villages bucaime depopulated as a result of death and
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emigratian, As Vigne writes : “Many of the houses were
tenantless and deserted; the fruit was dropping unheeded
from the trees ; the crchards were overgrown with a pro-
fusion of wild hemp and wild indigo’’. The c¢-ndition of the
houses and gardens in Srinagar was by no means good.

Foundation of the Jammu & Kashmir State

To understand how the State of Jammu and Kashmir
was created, it is important to relate here the later history
of the Sikhs and in particular the carcer of its founder,
Gulab Singh.

Gulab Singh was born in a Rajput family which like
many other families of the Rajputs seems to have been
driven up into the outer Himalayas by the Turkish invasions
of India in the course of history. He was the son of Mian
Kishore Singh who lived mainly on his jagir near Samba,
24 miles to the south of Jammu city. Mian Kishore Singh
was the grandson of Surat Dev, a younger brother of
Ranjit Dev. It was under Ranjit Dev that the principality
of Jammu acquired a fairly stable government by about
1760.

Gulab Singh, who was born in 1792, was sent at an early
age to his grandfathers’ house where he learnt the art of
warfare. When he was seventeen years old he ran away
from his grandfathers’ house and after some adventures
entered the service of Maharaja Ranjit Singh in 1809. Some
time later his two brothers Dhayan Singh and Suchet also
came into the service of the Sikh ruler. But it was Gulab
Singh who distinguished himself in various military
campaigns and thus helpad Ranjit Singh in the extension of
his power. In 1820 Gulab Singh was installed as the Raja
of Jammu by Ranjit Singh.

After becoming the ruler of Jammu, Gulab Singh
conquered Ladakh (1841) Baltistan (1841) and Kishtwar. He
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ruled firmly and exercised a close personal supervision over
matters concerning money.

The death of Ranjit Singh in 1839 was followed by the
death of his two legitimate successors, Kharrak Singh and
Naonihal Singh. This brought rival claimants to the throne.
A compromise was agreed upon by which Sher Singh, a
famous son of Ranjit Singh, became the ruler.

Sher Singh was not unaware of the fact that Gulab Singh
and his brothers had become very powerful. So he cons-
nired against them. Other Sikh leaders also indulged in
intrigues. All this resulted in the death of Sher Singh and
two brothers of Gulab Singh. The Sikh party in power at
Lahore also sought the destruction of Gulab Singh, but they
could not continue their opposition against him when the
Sikhs started a campaign against the British. They were
conscious of Gulab Singh’s military strength and skill and
appealed him to become their leader. This was followed by
the battle of Sobraon in February 1846 in which the Sikhs
were defeated. Gulab Singh who was keen to reach a
settlement with the British started negotiations with them. In
the treaty that followed, the British recognized a Sikh
Government at Lahore and certain Sikh territory together
with an indemnity of a crore and a haif of rupees (fifteen
million rupees) was ceded to the British. A week latter the
British made a separate treaty with Gulab Singh at Amritsar
by which the hilly or mountainous country east of the River
Indus and west of the River Ravi was transferred to him and
his heirs, and in consideration of the transfer, Gulab Singh
paid to the British a sum of seventy-five lakhs of rupees.

Thus Gulab Singh became the master of Kashmir, in
addition to Jammu and the other territories which he already
possessed. The treaty of Amritsar did not definitely tix the
boundaries of the newly created territory. However, the
limits of the Jammu and Kashmir State were fixed by a
boundary commission and later by re-arrangements and
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transfers. It was on 9th November, 1846 that Gulab Singh
entered Srinagar as its ruler.

Gulab Singh reorganized the revenue and police
administration of the valley into four Wazarats or districts.
The department of shawl, known as the Daghshaw/ was also
reorganized. Rice was made a state monopoly and it was
sold to the people of Srinagar at fixed price. But in spite of
this, the condition of the people did not improve. The high
price of rice and the corrupt practices of the officials added
to the sufferings of the people. The Muslims, who formed
over 90%, of the population of Kashmir, had to pay a tax for

the Dharmarth, a Hindu religious trust, esta.lished by the
Mabharaja.

Gulab Singh’s greed for money is well known. Cunningham
writes in his History of the Sikhs that “in the accumu-
lation of money he will exercise many oppressions.”” [t is
interesting to note that if any of Gulab Singh’s subjects
could catch his attention, even though he was busy, by
showing him a rupee and shouting ‘Maharaja, a petition’, he
would at once grab the coin and after hearing the case would
give his judgement. The Maharaja’s passion for money
explains why butcners, bakers, boatmen, scavengers, tailors
and even prostitutes were taxed, The condition of the shawl
weavers further worsened during the reign of Gulab Singh.
In 1847 they struck work and about 4000 of them fled the
Valley. They demanded reduction of various kinds of taxes.

Reference may be made to the affairs of Gilgit and the
surrounding territories. When Kashmir was ceded to Gulab
Singh in 1846, Gilgit, which was occupied by the Sikhs in
1842, was also handed over to the Dogras. The next year
Lieutenants Vans Agnew and Young of the Bengal Engineers
visited Gilgit. Since Nathu Shah, Gulab Singh’s officer in
Gilgit, had permitted the British officers to enter the area,
the Mir of Hunza had him murdered in the disturbances
which arose in Gilgit at his instigation. Gaur Rahman, the
ruler of Yasin. took advantage of this and attacked Gilgit
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with the support of the people of Darel. Gulab Singh sent
his troops from Kashmir which were reinforced by those
stationed at Astor and Skardu. Gaur Rahman was defeated.
Bhup Singh and Sant Singh, the two officers of Gulab Singh,
remained in charge of Gilgit and administered the area for
four years. But in 1851 the sons of Gaur Rahman assisted
by the Raja of Hunza and his followers attacked the Dogra
forces. The result was the death 1100 of Bhup Singh’s
forces. The rest were imprisoned and taken as slaves. Thus
all the territories to the right of the Indus river were lost to
Gulab Singh. In other words Gilgit had to be given up
and the Indus became the boundary of the State, with Bunji
as its most northerly outpost.

Ranbir Singh, who succeeded his father Gulab Singh in
February 1856, was interested in improving the condition of
the people, but, unfortunately his officials, proved them-
selves to be corrupt and cruel.” As a result of the exploitation
of the shawl weavers by the officials, there took place the
Zaldagar episode in which a good number of weavers were
killed at the instance of an official. Though the revolt of the
shawl weavers was suppressed with a firm hand, it, nonethe-
less, created a new sense of awareness among the oppressed
people of Kashmir.

The construction of the cart road between Srinagar and
Jammu started in the reign of Ranbir Singh. The Maharaja
also built a track between the Kashmir Valley and Jammu.
A telegraph and postal service was also introduced. Efforts
were made to improve sericulture. Silk-wcrm seeds, imported
from China, were distributed among villagers.

In 1860 Ranbir Singh sent a force under Devi Singh
which recaptured Gilgit without much opposition. Dogra
influence was also established over the n2ighbouring states
of Hunza and Nagar.

It is important to refer to Ranbir Singh’s relation with
Chitral also. The Tsarist Russii is said to have sent military
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experts not only to Hunza, but to Chitral as well. Meanwhile
British were anxious to isolate Afghanistan which was under
Russian influence. Since the Afghan Goavernment was
threatening the Mehtar of Chitral with invasion, it was
felt necessary by the British to induce Ranbir Singh to accept
the position of suzerain over Chitral. He was also directed
to assure the Mehtar of his assistance. Negotiations between
the officers of the Maharaja and the Mehtar subsequently
took place. The result was a treaty between Aman-ul-Mulk,
the Mehtar, and the Maharaja. According to the treaty the
Mehtar accepted the suzerainty of the Maharaja and agreed
to pay an annual tribute. The Maharaja in return had to pay
him annually a subsidy of Rs. 12,000/-.

But the Mehtar was soon involved in a military conflict
with the forces of tha Maharaja. This resulted in the loss of
some territories, namely, Koh, Ghizer and Ishkoman to the
Mehtar. Thase territories were handed over to more loyal

chiefs and came under the direct influence of the Maharaja’s
rule.

Unhappy with Maharaja Ranbir Singh’s policy towards
the frontier region, the British deputed Captain Biddulph as
Officer on Special Duty at Gilgitin 1877. This move was
necessitated by the possible threat of Russia. In fact, the
main purpose of the Gilgit Agency was to ke2p the British

Government informed of the latest moves of Russia across
the Pamirs.

Ranbir Singh was succeeded by his son Pratap Singh in
1885. Since Pratap Singh was weak and strong govern-
ment was necessary in view of the threat of a Russian
invasion of India, he was deprived of all authority, and his
State was placed in the hands of a Council of Regency
under the control of the British Resident. In 1889 the Gilgit
Agency was re-established and was given full charge of civil,
military and political administration of the district. The
advance of Russia up to the frontiers of Afghanistan and the
great development of her military resources in Asia were
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given as reasons by the British Government for strengthening
her line of defence. A ‘‘strategic road’’ fit for pack ponies
and mules was built, connecting Srinagar with Gilgit. In
1891, the two chiefs of Hunza and Nagar rose in rebellion
against the Maharaja. But tne Imperial Service troops
(mainly Gorkhas and Dogras) stationed at Gilgit under the
command of Colonel Durand, the political Agent at the time,
destroyed the power of the chiefs and brought them under
the control of the Kashmir Government. It should, however,
be remembered that although the Gilgit Agency advanced
the British Imperial interests, the greater part of the expen-
diture on this account and on the administration of these
strategic areas was borne by the Jammu and Kashmir State.
It is not be wondered at, therefore, that ‘‘save us from
Gilgit’”" was always on the lips of the poor villagers of
Kashmir who were often taken for forced labour (begar) for
the purpose of carrying ammunition and supplies to the
frontier region. Thus cultivation was neglected and famine
conditions always prevailed in the valley.

During the period (1885-1921) that the Council of
Regency was at the helm of affairs, valuable reforms were
introduced under the direction of the British Resident. The
Jehlam-Valley road was opened in 1890. With improved
means of communications and transport Kashmir saw the
dawn of a new era. Trade and industry began to develop.
An important consequence of the improved communications
was the growth of the tourist industry which created fresh
employment avenues for thousands of people. The inaugu-
ration of the land settlement and the reorganization of the
Financial, Putlic Works, Postal Telegraph and Forest
Departments contributed a great deal to the material uplift of
of the people. Sanitation of Sringar improved and this helped
in the prevention of cholera epidemics which took a heavy
toll of life in the city.

But in more than one respect the reforms introduced in
Kashmir at the instance of the British Resident were deficient,
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The decline of Shawl industry had caused a great deal of
unemployment among the weavers. The papier mache
artists were also thrown out of job on account of the non-
availability of raw material. The workers in the Silk Factory
were also restless as they had grown conscious of their
rights. The educated Muslims were unemployed. The
Muslims were conscious of the fact that their interests had
been ignored. Influenced by the Pan-lIslamic, Khilafat and
Non-cooperation movement, the Muslims of Kashmir became
politically conscious and demanded the redressal of their
grievances. In 1924, when the Viceroy, Lord Reading,
visited Srinagar, some of the leading members of the Muslim
community submitted a Memorial to him. They demanded the
complete abolition of forced labour, large representation of
Muslims in government service, improvements in the condi-
tion of Muslim education in the State, and the restoration of
mo-<ques in possession of the Government. Maharaja Pratap
Singh who was restored to full powers in 1921 took offence
at its submission to the Viceroy and confiscated the property
of the signatories and expelled some of them from the State.
This, however, created a wave of widespread resentment
among the Muslims and when Hari Singh became the ruler
of Kashmir in 1925 the political situation in Kashmir had
grown serious.

A far-sighted observer like Sir Albion Bannerji deplored
such a state of affairs and resigned the post of the Foreign
and Political Minister which he had held for over two years.
On March 15, 1929 he criticised the Maharaja’s government
and made some remarks which produced a stir in the young
minds of the Reading Room Party who started the movement
against the Maharaja. On July 13, 1931, the ‘dumb driven
cattle’—the phrase Sir Albion Bannerji used to describe the
people of Kashmir - revolied against the despotic rule of
Hari Singh under the leadership of Shaikh Muhammad
Abdullah. Hari Singh's government replied by floggings,
arrests and shootings in various parts of the Valley. An
official committee appointed under the Presidentship of Sir
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Barjor Dalal to enquire into the firings of the 13th July was
boycotted by the Muslims. who, besides questioning its
independent character, demanded the setting up of an
impartial ccmmissicn of enquiry.

It was mainly because of the impact public of opinion that
Hari Singh appointed the Commission under the cheairman-
ship of Sir B.J. Glancy of the Foreign and Political Depart-
ment of the Government of India. The report of the Glancy
Commission was of great importance as it brought to light
the grievances of the Muslims and made recommendations
for their redress. But the Muslims continued their agitation
against the Government as they were not fully satisfied
with the Goverrment’s policy towards them.,

In 1939 the Muslim Conference which was founded in
1932 was converted into the National Conference by Shaikh
Abdullah and his close associates, This was done to win
over tke Hindu and Sikh inhabitants of Kashmir. But some
members like Moulana Mubhammad Yusuf and Chaudri
Ghulam Abbas did not approve of the policies of the
National Conference and decided to keep the cld organiza-
tion alive and drew closer to the pclicy and procramme of the
All-India Muslim League. The National Conference, on the
contrary, subscribed to the aims and aspitations of the Indian
National Congress. In October 1939 it passed a resolution
demanding responsible government and in May 1946 it
started the ‘‘Quit Kashmir Movement’' under the leadership
of Shaikh Abdullah. The Maharaja’s government arrested
the Kashmir leader and his colleagues and let loose a reign
of terror.

At the time of the partition of the sub-continent Incia
was conceived as a federation of States. Upon the creaticn
of the Independcnt Dominion of India soon after the with-
drawal of the British in 1947, the Princely States of the
erstwhile British India were offered the choice of joining
either the Dominion of India or that of Pakistan. The
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Maharaja of Kashmir, however, decided to remain uncommit-
ted. Immediately there were riots in Poonch and Pathan
tribesmen from the North-West Frontier came in to assist
the Muslim ‘rebels’. The Maharaja fled to India, appealed
for help and offered to accede Kashmir to the Indian Union.
The Indian Government accepted, while stipulating that this
accession of Kashmir to India should be ratified ultimately
by popular consultation. On March, 5, 1948 the Maharaja
conceded full responsible government to the National
Conference. Shaikh Abdullah became the Prime Minister
and the Constituent Assembly elected in October, 1951,
besides ratifying the accession, safeguarded the autonomy of
the State of Jammu & Kashmir. The fields of Defence,
Foreign Affairs and Communication were, however, aban-
doned to the Central Government by the State Assembley.
The accession of the State of Jammu & Kashmir thus
effected was given legal and constitutional validity and
sanctioned by the incorporation of Article 370 in the Indian
constitution which defined the State’s special relationship
with India.



Problem of Transition from
Vledieval to Modern in Indian

History—Kashmir :
A Case Study

Periodisation in Indian History in terms of ““ancient”
‘medieval’ and ‘modern’, though a Westsern impot has
nevertheless received scholastic and intellectual sanction of
the doyens of Indian history. Credit should be given to
Indian scholars? for contributing a good deal to the medley
of schematic exercises on medievalism.®> Though there is no
wrong with attempts at demarcating phases of Indian history,
it, however. remains a fact that any generalisation cavering
the entire sub-continent or even its greater part is bound to
be misleading and arbitrary. It is in this coqtext that wa
shall study th2 problem of transition from th2 madieval to
the modern in Kashmir history.

The most widely accepted meaning of ‘medieval’ in the
context of European history is “pertaining to or characteris-
tics of the Middle Ages.”’! Itis well known that the t:rm
‘medieval’ in European history is generally used to signify
the period from the fall of the Roman empire in 476 A.D. (of
from the later haif of the seventh century as Pirenne thinks,
depending on the argument of the continuity of Medi-
terranean trade and commerce) to about the end of the
fifteenth century. Roughly spzaking, these long centuries
were characterized by the feudal mode of productionin

*Based on a paper read in the Seminar of the Indian
Council of Historical Reseaich held at Himchal Pradesh
University, Simla in October, 1981.
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Western Europe whose key feature was the direct access
by the rulers to the land. Clearly the medieval period in
Western Europe is understocd not only in a chronologically
‘‘positionally descriptive manner,” but also in a qualitative,
“connotative meaning’’, that is, “they are not just adjectively
descriptive, but they have also the significance of qualitative
abstraction.”’s

The Indian historians have given various interpretations
of the term ‘medieval’. In his address as the General
President of the 2 Sth Session of the Indian History Congress
held at Patiala in 1967, N.R. Ray discussed at length the
medieval factor in Indian history. Among the major values
and features of medieval India the learned historian took
note of '‘supremacy of the scriptures and religious texts ;
subordination of reason and spirit to faith and acceptance
of authority ; absolute obedience to priests and preachers;
regionalism in territorial vision ¢nd in the pattetn of political
action ; regionalism in art, language, literature and script;
relative paucity of secular literature ; rreponderance of
commentarial thinking and writing over the creative ; relative
disregard for science and technology ; proliferation of
religious cults and sects ; multiplicaticn of gods and
goddesses and increasing conventionalisation of iconic
representations of them ; accentuation of sectarian rivalries
and jealousies ; proliferation of administrative machinery
and extension and multiplication of bureaucracy ; feudali-
sation of land ownership and tenure and increasing
fragmentation; relative dependence cn land and agriculture in
preference to trade, commerce and industry ; preponderance
of natural economy over what is known as money economy ;
and a fatalistic and fearful attitude towards life, pre-disposi-
tion towards the supernatural and pre-determined destiny.”

Fifteen main traits and features as enumerated above
constituting what, in abstraction, Ray describes as
‘medieavalism” in Indian history are said to have made
themselves manifest from about the seventh-eighth century
of the Christian era. Ray further adds that they slowly but



66 Perspectives on Kashmir

surely went ‘“‘cn unfolding themselves till the end of the
Feriod, and rot a few of them ccntinue right thrcugh into
the period which we call ‘modern’.’’8

Ray’s interpretaticn, though full of useful insights, gives
us neither an objective presentation of facts nor an integra-
ted interpretation, but an arbitrary end subjective recasting
of Indien history® prepared in the n anner of the srecific
nature of a particular pericdication scheme. In fact, F.e tends
to take medicval India as scmethirg in the nature of being
exclusive, neither owirg anything to tke precedirg period,
nor inceed contributing anything to the emerging of modern
India. Furthermore, out of Ray’s fifteen ccmponents of
‘medievalism’ cne still firds abcut thirteen appreciable
segments strongly present in large areas of the life of our
pluralistic society.1?

The Aligath School of historians!! too has defined the
term ‘Medieval’. In its journal the school purpoits to
interpret the term in its wicest cense, that is, the historians
of Aligarh begin their stuty of medieval India ‘‘from the time
of the break-up of the Rajput states and the foundation of
the centralised Sultanate of the Turks,”” who attempted “to
bring the different parts of the country under a unified
political, as also economic system.”” The study is continued
“?“down to the period when the British rule was established
and the country was drawn into the orbit of modern industrial
civilization in the form of a colony of British imperialism.”
Thus their study ‘‘includes movements and institutions
which the Europeans call ‘oriental’, i.e., those whose main
source of inspiration did not come from the industrial
civilization of the West but which may be regarded essen-
tially as a continuation from the pre-industrial era.”'!?

Though the interpretation of the Aligarh School is
reasonablv sound, it may, however, be explained that in
actual practice the celebrated medievalists of Aligarh seem
to have unconsciously lent support to the false idea that the
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medieval period in Indian history is the so-called ‘Muslim
period’ by confining themselves to writing the history of the

Delhi Sultanate and Mughal period.!?

R.S. Sharma has discussed at length the problem of
transition from ancient to medieval Indian history. According
t o him medieval period begins from the sixth and seventh
centuries when “most features such as feudal organisation,
reversion to closed ecoromy, proliferation of castes, regional
identity in art, script and language, puja, bhakti and tantra”
made their appearance. These characteristics developed in
medieval times and ccntinued later. As a matter of fact,

Sharma traces the teginrirgs of the medieval period iandia
to the feudalization of the State apparatus durirg the Gupta
period.14

It will be seen that althouvgh scholars have very ably
tried to clarify the concept and content of medievalism, the
problem remains as to when, why and how the medieval
period ends in Indian history. True that the advent of the
British in Bengal is generally seen as marking the beginning
of the modern period in Indian history, it shou!d not,
however, be supposed, as is usually the practice, that India
entered the so-called modern period in history with the
ascendancy of the British in Bengal. Our argument rests on
the fact the British rule on the sub-continent did not come
into being concurrently. While it was a process which took
nearly a century to achieve, the ‘“‘introduction of British
administration and its sensitivity to existing institutions
varied overtime and by region.”” Traditional or medieval
“institutions and arrangements survived more or less intact
until conquest occurred, and even then they persisted in
many areas’’.’> The British impact was ‘in no sense a
uniform, once-for-all event.” As a matter of reality, Indian
society at the advent of the British in India was not
monolithic ; ‘it varied greatly from one region to another
and had its own orthogenetic processes.’'8 The fact that
the British conquest of Bengal did not ‘atomise’ India is
amply borne out by Kashmir which remained medieval as
late as the beginning of the present century.,
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Our stucy which is confined to the period beginning
from tke Cogra cccupation of Kashmir in 1846 to the dawn
of mccetnicm in the cecond quaiter of the twentieth century
is organized arcund Maix’s!? view which iegards the status
of ‘cerfs’ for tlte cultivators, a high cegree of ditect access
to the lend for the rulers, and tke ccncentration of artisanal
lebcur in towns as crucial ctaracteristics of the feucal sccial
order vis a vis the Asiatic mcde of production.’® Qur model
mey éppear 1o be vegre in view c¢f diffetences in many
directicns. Nonetheless, we cen spezk in terms of feudalism
in Kaskmir, itkough not witt out ebvicus regicnal variaticns.
To reject totally tte notion of applying European feudalism
to Indian history is not, of ccurse, without any ieeson, but
celcem with a gced cre ccrsiderirg the fect that it is not
&'ways pcesikle to f'nd e perfect exemple of a pristire mccel.!

The political unification of Jammu, Kachmir and Lzdekh
comprising what is now known as the Jammu & Kashmir
State was achieved by Gulab Sirgh, tre Dogra Raja of
Jammu, as a result of the Treaty of Amritsar concluded with
the British in 1846. But this fact does not itself provide suff-
icient ground for marking the end of the medieval period in
Kashmir, Notwithstanding the seeming political unity under
the Dogras, the period extending from 1846 to the close of
the last century saw a strony feudalisation of the State
machinery the like of which can rarely be found in the eight-
eenth century Kashmir when, in spite of political instability,
the rulers did not enjoy the optimim degree of direct access
to the land. The Kashmiri peasants’ position, though
pitiable, throughout the eighteenth century, cannot, how-
ever, be compared with the ‘serfs’ of medieval Europe; to.a
considerable degree, he was allowed independent use of his
labour. Of course he often fell victim to the rapacity of
tbe revenue farmers (jjaradars) and revenue officials, t?ut
even then his hereditary, occupancy and above all proprie-
tary rights2® in the land were never challenged by the Govern-
ment. There is no evidence to suggest that the concept of
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the State as the owner of land or the employment of forced
labour 2! in the fields for production purposes existed in the
18th century Kashmir. Significantly, the 18th century which
is generally regarded as one of the worse periods?? in
Kashmir history saw the growth of shawl! industry and corres-
ponding increase in the shawl trade.2?

With the sale of Kashmir by the British to Gulab Singh,
Kashmir society underwent a deep-seated change. The
pattern of rew agrarian relations began to emerge when the
Dogra rulers declared thamselves to be the absolute owners
of the soil. A specific State concept survived repeatedly to
play a powerful role throughout the Dogra period 11846-
1947). The new rulers often invoked the Treaty of Amritsar
to establish their legitimacy and to perpstuate the notion of
their superior owaership of land. Not only that, the Treaty
was also invoked to thwart the British machinations of esta-
blishing a Residency in the State.?* It is no wonder that
Maharaja Pratap Singh drew on the Treaty in moments of
daspair to lezitimate and consolidate his authority. His letter
to the Chief Ministar is worth quoting here :

‘“As you are already aware of the proprietary rights
in all the lands of Kashmir bzlong to the ruling
Chief exclusively, for the simple reason that the
territories of Kashmir were purchased by my late
lamented grandfather, Maharaja Gulab Singhji, and
hence any sale of such land by anyone else is
illegal.”’2®

It is hard to deny that th2 Treaty of Amr-itsir conferred
both de jure and de facto rights on the Dogra Maharajas to
regard Kashmir as their personal property.2’a In fact, the
Treaty was undarstood to imply that Maharaja Gulab Singh
had purchased against cash payment all lands, rivers, forests,
mines, natural products®*® and indzed, as we shall see later,
everything including even the skill of weavers of shawl
industry. It is this Dogra concept of supsrior ownership
waich so piathatically reflects in bath Kashmiri and Urdu
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literature produced during the Dogra rule.” Thus, for example,
Igbal, the renowned Urdu poet of the Indo-Pakistan sub-
-continent, writes :

“O breeze, if you happen to go Geneva way, carry
a word from me to the Nations of the whole
world.

A land & people, its streams and forests all were
sold. '

In fact the whole nation was sold and fancy at
how cheap a price.”

" Although the recojnition of the Dogra ruler’'s superior
ownership of land formed the basis of the Government's
policy, throughout the period extending from 1846 to 1931
or so, the Dogra administration worked directly to create a
class of landed aristocracy comprising mainly the Kashmiri
Pandits®*” and th2 Da3ra Rajputs.2® |n the whole process the
land grants viz, Jagirs*® and Chaks®® particularly assumed
institutionalised form. The use of these assignments may
be mentioned as a major device for ruling-class support.
What the foundation of the Dogra rule brought about was
the creation of a naw system of agrarian exploitation, with a
a parasitical urban growth based upon it. The new polity
combined political authority with economic power more fully
than either the preceding ruling classes had united before,
vesting the control over the bulk of the surplus produced by
the peasants in the hands of a ruling class. The relation-
ship of the peasants to the land was epitomized in the deri-
ding remark gama hakur, meaning vitlage bull. Though many
aspects of this ridicule are worthy of full investigation and
comment such as the context in which it first appears,®? it
can, however, be taken as a byword of basic social relations
which bound the peasant to the soil and the master. The
growth of closed village economy? was thus an essential
element in the changed situation. It is not, therefore, sur-
prising that as late as the baginning of the present century
salaries were unheard of in Kashmir.?* The Dogra ruler’s
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frequent attempts at changing currency® besides showing
how unstable was the economy, also points to the decline of
trade and industrial production resulting in the dependence of
a vast number of peop!e on the lan1.3¢ As compared to the
numismatic traditions of Kashmir of the 18th century, the
coins of the 19th century show progressive debasement of
metal and stylistic degeneration.?” The paucity of coinage
resulting from the decline of long distance trade like shawls
also gives validity to the hypothesis about the growth ‘Qf
feudalism in Kashmir. '

In order convincingly to demonstrate that the Dogra rule
brought about feudalisation of polity and society, a more
datailed examination of the facts that can be made here
would be necessary. But keeping in view the limited scope
of the paper, we shall confine our study to the forced labour
(bagar)?® which remained till the beginning of this century
the most pronounced feature of Kashmir administration. We
must, howaver, make a clear distinction between the forced
lasour employed for transport of goods and the labour used
for production purposes. Thz2 latter is considered to bs the
essential ingredient of European feudalism. InKashmir both
forms of the forced labour were present in the economic
organization of the post-1846 pzriod.

Begar as a m3ans of transport wis nat a system paculiar
to Kashmir alons. it was resorted to in the Panjab at British
ananixationa and continuad for mawy yza's afterwards ina
goad numbar of its districts.?2 But in Kashmnir thy abis?
rathar than tha use of b2gar wias tha real evil. Begar mean't_to
tha ciltivatars ““far mare thin th: imodressmant of labodr, for
under its comprehensive namz2 every kind of demand for labour
or property but not paid for the officials was included.” It
consisted ‘‘of requisitions for village projuce’” and was *'a
form of purveyance on behalf of officials.””Und2ar this system
the paasant was subject to labour demands, such as building
houses for the nobility, and to a variety of regular and
irregular levies, some of them very onerous. For example, it
wis normil for thy paasait to supply wood, grass, milk,
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poultry and grain, blankets and an occasional pony, cows
and sheep free of cost to officials.4® The highest degree to
which the ruling class enjoyed direct access to land is
shown by numerous instances of land being brought under
cultivation through the unpaid labour of the peasants.‘t It
may be argued that the ruling class through its fran-
chises or through the agency of the State, was striving to
maximize feudal rent which according to Rodney Hilton “is
the forcibly appropriated surplus of the direct producer, all
the time.”’#?

It may be observed from the structural-functional point of
view?*3 that begar was ‘‘functional’”’ for the needs of feudal
society owing to the absence of proper roads in Kashmir as
late as the dawn of this century** and also because of the
tortuous paths in the hilly regions which necessitated the use
of load-carriers in preference to all other means of transport.
Two main reasons, howaver, explain more clearly why the
magnitude of forced labou: grew in volume during the Dogra
rule in Kashmir, First, ths feudal exigencies resulting in an
intense military activity in the north-west forntier of Kashmir
after 1846 put a heavy demand on the peasantry for carrying
supplies to the Dogra soldiers in Gilgit!®> and its adjoining
areas. As we shall see later, this evar-increasing demand
with its ramifications reduced the peasants close to the
position of ‘serfs’. Furthermore, the forced labour assumed
dangerous proportions also due to the emergence of an orga-
nized landed aristocracy which was actively interested in the
accentuation of localism. This is showa by tha fact that it
was always able to entice away cultivators from the Khalisa®®
villages whose residents were often seized for carrying
supplies to the frontier region.*” The tendency of d2sartin3
their villages was always found present among the cultiva-
tors of the Khalisaland and thay preferrad to work in tns
Chakdars’ estates than in the Khalisa."® Since the cultivators
working on the land grants of the Chakdars ware not seized
for forced labour in the hilly areas, cultivation in the Chak-
dars’s estates was relatively better' This kind of an attituda
on the part of the landed aristocracy basides contributing to
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the decline of land revenue® to the State made the
intensity and scope of subjection and dependence of the
peasants in Kashmir no less than the servitude of the peasan-
try in Western feudalism, which overburdened the peasant
with service on the lord’s farm and payment of various dues,
and rendered them dependent on the lord as well as the land.
Thus patron-client relations, resembling the “ties of obedie-
nce and protection’’?! linked the members of the society in a
chakdar’s estate in a most pronounced way. The family32
and communal ties of the Kashmir peasantry must have
correspondingly weakened by these ties which seem to have
penetrated more deeply among them. In no sense then,
economically, politically, or even religiously was the Kashmir
peasant an independent or autonomous figure but rather was
liaked in all these spheres by relationships which ran verti-
cally u> a hierarchical social order, and horizontally over a
wida gzo3raphical area. No wonder, he was pithily descri-
bed as a ‘worshippar of tyranny’ (Zu/um parast).*®

One important result of the tyrannical manipulation of
b2gar by the officials was the destruction of the occupancy
rights®! of the p2asants. The fact that begar became the
most injurious instrument in the hands of officials goaded by
th2 ambition of grabbing moare and more land is attested to
by strong documsntary evidence. ¢‘Every year the levy of
coolies for Gilg't placas in the hands of the Tehsi/dars (the
District Magistrates) great powers of oppression...... " re-
marks Ernest Neve. “And from the Chief of the local adminis-
tration down to the humblest person of the Tehsil this was
an unfailing source of incoms. Meanwhile, the poor and
the friendless, or those who had incurred the wrath of the
authorities, ware seized and sent off on the hated task of
carrying loads, a thirteen days journey, over rough mountain.
tracks to Gilgit. Their condition was indeed little better
than that of slaves.”’* Thus, in ordr to earn exemption from
doing forcad labour in a far-off region, the peasants of the
Khalisa villagas left thzir rasidantial areas so as to work in
the official’'s (chakdars) estates.” An assessmant report on
Kashmir refers to cases in a certain district where a village
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sold its assami or occupancy rights to officials for sums of
Rs. 50.57 In another case three villages were sold to the
Governor of Srinagar for pecuniary amounts giving an average
of about Rs. 40/- per village.*® “'On asking the villagers why
they parted with their rights and their children’s birthrights for
so inadequate a sum’’, remarks Lawrence, ‘‘they replied that
by selling their village to a Pandit/official) they escaped from

begar, and they added that the right of an assami conveyed
with them no privileges.’’ 3

The foregoing account should, in no sense, force us to
reach the hasty conclusion that the peasants were free to
alienate the land or that there emerged modern bourgeoise
property rights in the land during the Dogra period. The
real picture of the Dogra polity does not emerge until the
process of colonization of new land and of intensified exploi-
tation of the peasantry, in other words the process of maxi-
mization of rent is seen as the source of strength of the
Dogra Governm2nt. Besides maximization of rent, mono-
polistic control exarcised by the Gavarnmant over almost all
products of Kashmir, contraction of towa life and trade and
above all the Governmant's least encumbrance about social

overheads are sufficient proof of the growth of the ruling
power as an engine of oppression. The principal feature of
the mode of producstion in the feudal sociaty under discuss:
ion was that the ownzr of m2ans of production, the ruling
class, was constantly striving to appropriate for its own use
the whole of the surplus produced by the direct producer.
Thus the sales referred to above cannot be termad as sale-
deeds in the strict sense since the peasants were not deemed
to have any rights in the land either by the Dogra Maharajas
or their ruling class. This also explains why an official is
said to have disbursed not even a penny from his own
pocket when he declared himself to be the owner of a village
under the pretext of sale, but deducted tha amount from the
arrears entered against the village™a in the revenue records
of the Governmant. All this points to the most favourable
dagree of accessbility to the land enjoyed by the ruling
class.
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So closely knit together was the ruling class that if an
official or his distant relative wanted to acquire land, he
would bring a ruined village under cultivation ‘“’by calling
ploughs from all the surrounding villages.” He never paid
a rupee for labour and he now considered himself to be the
owner of the village.®® That there took place increasing

“transference of land from the cultivators to the powerful
bureaucracy of the Dogra Government can hardly be denied.
This argument was raised even in the British House of
Commons when it was pointed out that since ‘‘the death of
Mabharaja Gulab Singh from which date central authority
seems to have become weaker, there has been a steady and,
latterly, rapidly increasing transference of land from the
cultivating class to the non-cultivating classes, and a land-

lord elem2nt is intruding itself batwaen the cultivator and
the State.”!

The chief object of the new landed aristocracy was to
maintain the local agrarian economy. This is shown not only
by their oppression of the peasantry through various kinds
of arbitrary exactions,® but alsd by caatroiling th2 market
of the produce of the land. Ever since the establishment of
the Dogra rule, the Govarnment had taken up the responsi-
bility of selling ric2 to the pedple of Srinagar at rates far
below the cost of production. ® This system necessitated
the realization of the greater part of the land revenue in kind
whichin turn not only ch:cked cultivation but gave birth to
many abusas. 8! For instance, the revenue after being collect-
ed in kind was managed insuch a way by the officials that
neither the State nor the pyor peodle of the city derived any
benefit from the system. It was rather the hierarchy of
officers from the Governor of Srinagar to the district Teshil-
dars who being the ‘‘partners and manigers of a grain
dealing firm’" misappropriated most of the revenie.””%® So
fragmanted had authority b2zom3 in Kashmir that an attemt
made by Maharaja Ranjit Singh (1858-1885) to collect
revenue in cash in 1873 proved to bz abortive owing to

the opposition of the official class bound by common
interests.®¢
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Now that we have attempted to show that the ruling
class enjoyed direct access to the land, it is necessary to
point out that there was a notable lack of peasant movements
in the pre-1930 period. Class conflict there undoubtedly
was, and in our period it sometimes expressed itself openly,®
but certainly never in spectacular, uprisings until the thirties.
The markedly less turbulence of the Kashmiri peasant may
be attiibuted not only to the ties of obedience and protection
fostered by the economic control of the ruling class over
the productlon process, but also to the facts of his religious
history. Apart from the govertning class, the religious heads
of the Muslim community of Kashmir were also responsible
for much of the woes of the peasants The fact that the
peasants were also tied to the exploiters of Islam in Kashmir
like the Sayyids, Pirzadas and custodians of the mosques and
shrines®® is boine out not only by various devices through
which the latter fleeced the peasants, but also by the sad
realily that till recent times the Sayyids of Kashmir worked
their land by the forced labour of their disciples.f® It seems
that the Muslim priestly classes had forged a close alliance
with the ruling class in view of the fact the peasants wotking
on the fields of the Sayyids and Pirzadas were not seized for
forced labour of any kind by the officials 7® All this explains
why issues such as the woeful condition of the peasantry,
ownership of land, forced labour and open oppression carried
on by the Chakdars & Jagirdars in their estates became the
focus among the discontented Shaikh Abdullah when he
started a powerful movement against the feudal regime
in 1931. Apparently the Kashmir movement seems to have
urban roots,’’ but fundamentally it was deep-rooted in the
rural unrest which marked the emerging agrarian relations
after the sale of Kashmir to Gulab Singh.

We may now turn our attention to the concentration of
artisanal labour in Srinagar, the chief urban centre of the
Jammu and Kashmir State. It was here that the highest
form of labour organization could be observed in the shawl-
making trade in Kashmir at the end ot the eighteenth and the
beginning of the nineteenth centuries. Refail Danibegov, a
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Georgian nobleman, visiting Srinagar towards the end of the
18th century, talks about the considerable development in
the city of shawl manufacture. “In the vicinity of the town
and in the town itself,”” writes the traveller, “‘there are up to
24,000 looms, many of which specialize in the weaving of
shawls.”’7? According to reports of Maknhti Rafailov, the
Russian Ambassador to India, no less than 20,000 looms
existed in Srinagar.” William Moorcroft and George Trebek,”
the well-known English travellers who visited Kashmir in the
early 19th century, tell us that 120,000 of the total 800,000
people inhabiting Kashmir were employed in the shaw!
manufacture. During the reigns of Gulab Singh and Ranbir
Singh there were 30,000 to 40,000 shawl! weavers in the
city of Srinagar alone.’®a

The highest concentration of labour in the shawl! industry
at the end of the 18th and the beginning of the 19th
centuries has led Chicherov’ to conclude that ‘‘there
emerged enterprises which possessed a number of important
features typical of capitalist manufactures.”,”* However, it is
well to remember that essentially the economic organization
of labour in the shawl industry contained forms traditional
for the feudal society. Thus, for example, when a shawl was
sold, the out-play of the mast:r workman (Ustad) was
deducted from the price, and the remainder was divided into
five shares, of which one went to the Ustad and the other
four to the workmen.”” Added to this, the system of dividing
proceeds equally and the Ustad’s practice of feeding the
workman” bear striking resemblanze to the traditional
‘artel’ form of labour organization, to the relations of master-
craftsman and apprentice, characteristic of feudal workshops
in medieval Europe.™.

With the emergence of organized aristocracy after 1846,
the feudal class exercised its exploitation of the artisans of
shawl industry not only through a ramified and diversified
system of taxation®, but also by various forms of political
and economic control,®t feudal restrictions,®? monopolies®?
etc,, including the widely practised direct plunder®® and
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ccercion®® of artisens. So repzcious was Gulab Singh in
order to ensuie a consiart income from the manufacture of
shawls that he even precmulgated an ordinance which bound
the wesver to his master and forbade him to give up his
operative.t6

It sourds strarge why the shawl industry could not
develop pctentialities tiue of capitalist enterprise keeping in
view t1te emeigence of rudiments of capitalist relations
between tte rproprietors and their workers namely, the
weavers, embroicers etc, fcllowing the growth of internatio-
nal trede in <hawls fiom the close of the 18th century to
the 18€0°s. Cur explanation cf the abortion of this
d evelopment® is the plundering of shawl weavers by way
of feudal exactions which in the long run proved to be
detrimental to the menufacturers’ interests, and the practice
of employing them in ‘bondage’ which at times forced
weavers to chop off their firgers so as 10 disable themselves
from weavirg.®®* Thus we should not make mistake of
assuming that the impoitance of the international trade in
shawls curing the 18£0’s and the 1860’s was a measur2 of
significance to the Kashmir economy. The continuation of
shawl trade in the first two decades of the Dogra rule should
not at all negate the possibilities of the agrarian forms and
elements which constitute the basis of a feudal society. The
immobility of the artizans result'ing from the legal restrictions
must have killed their initiative and enterprise. This partly
explains why the deterioration in the quality of shawls®?
seems to have set in owing to the stagnation of skills in the
third quarter of the 1Sth century. Furthermore, the kind of
commercial activities as existing in Srinagar for most part of
the 19th century could hardly originate a process of urbani-
zation®® that might lead to the emergence of a stable comm-
ercialised middle class, for profits from trade were either
appropriated by the foreign merchants®! or frittered away by
the ruling class.”? In spite of the fact that the shawl
industry provided sustenance to a large majority of the
population of Srinagar, its outward progress never basically
modified the social structure of Kashmir. Of course, there
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were certain rich shawl merchant families®® in Srinagar, but
under the conditions existing in the feudal set-up capital
formation in the true sense was wel'-nigh impossible. It is
no surprise, therefore, why these trading merchant families®
were the first to challenge the feudal order in the twenties
of the present century.

RESUME

The parallels which we have attempted to show between
the traditional Kashmirian social order and the medieval
European norms of feudalism may not appear striking, but
the application of broad notions of feudalism to an analysis
of Kaskmirian reality brings home to us the fact that India’s
economy was not necessarily the same at any given time in
history on account of the countiy’s vastness and varied
geography. Thus, while in the 19th century forces for the
transformation were gathering strength in some areas directly
under the British rule, in Kashmir, however, we cannot
preclude a situation in which feudal relations were becoming
stronger. In consequence the level of development of
Kashmir's economy before the dawn of modern era remained
very low. The obligation on the part of the peasant to hand
over his surplus had the disastrous effect of depriving him
of bare subsistence needs resulting in his migration and
abandonment of cultivation of superior crops. Whatever
economic surplus was appropriated, it was spent for the large
consumption of parasitic classes like the Maharaja, the
absentee landlords and an extensive phalanx of officials.?
In fact, the Kashmir State rested firmly on the peasantry and
on the produce of the land. The rural-urban trade®® was one
way traffic since urban commodities found no markets in the
countryside. Money was scarce in the villages. The decline
of shawl trade, mainly as a resuit of feudal exactions, forced
weavers to take to agriculture which was carried on by
means of forced labour in the estates of the chakdars. All
this worked for a closed economy,
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The above discussion thus brings us up against the con-
ventional end arbitraiy periodisation of Indian history which
certainly places a researcher doing studies of the regions at
micro level in a serious difficulty. Though periodisation has
gererally teen fourd ccnveniert by historians investi-
gating iscues of all-Irdia significance, the crucial issues raised
by the regioral studies like the one under reference are

much mote complex, and have still to be fathomed
convincingly.

The culmination of a historical process has precisely no
cut-off points in time. Nevertheless, it can be safely assumed
that the modern period in Kashmir history begins in the first
half of the present century—the period which marks a clear
starting-point of a new phase of development in Kashmir
from almost every point cf view. It was during this period
that Kashmir saw the rise of bourgeoise movement led by the
trading merchants like Saad-ud-Din Shaw! and followed by
the peasants movement under the National Confererce
leadership. These developments coincided with the
expansion of the communications infrastructure *” and a
slow growth of capitalist enterprise in the carpet industry.”
The extent to which these developments altered the social
structure of Kashmir is best reflected in the emergence of a
commercialised middle class® in the strict sense only after
the liquidation of the feudal order in 1950 when the new
Government of Kashmir headed by Shaikh Muhammad
Abdullah sounded a death-knell to the relics of the feudal
society such as the jagirdari and the chakdari**®
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